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PREFACE 


D Dr. Clarke been living, 
bis Abilities to defend what 
| 84 be has advanced upon the E- 
LN 84 vidences of natural and re- 
SD) vealed Religion, were jo well 

' known, that probably he would 

mt have been called to the Tryal. But cer- 
tainly I ſhould have taten no Share in his 
Defence, who was alone more than equal to 
the Undertahing. I bad indeed no Thoughts 
upon the firſt Publication of Chriſtianity as 
. old 
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old as the. Creation, &c. to interpoſe in Ju- 
ſtification of Dr. Clarke's Principles, nut 
* doubting but ſome of the many Advocates he 

had whilſt living, and ſome of whom have 
appeared with Zeal in his Defence ſince his 
Death on Points of leſs Moment, would have 
undertaken this C . But finding thi 
Part neglected, and nothing hitherto pub. 
liſhed, I was willing to contribute my Mitt 
towards doing Juſtice to the Memory of 4 
great Man; eſpecially ſince in the preſent 
Caſe his Credit is fo 2 connected with 


the true Intereſt both of natural and reveal- 
ed Religion. 


Upon peruſing the Book before mentioned, 

T found that the Author had drawn up the 
whole Strength of it in his fourteenth Chat- 
ter, intended by him as a direct Anſiver ti 
fo much of Dr. Clarke's Evidences of na- 
tural and revealed Religion, as concerns the 
Uſe and Neceſſity of the Goſpel Revelatin. 
And thus far we arecertainly obliged to him, 
that be has given us ſuch an Abſtract of bi 
own Work, as perhaps no body would hav 
been at the Pains to make for him, and ſo- 
ved thoſe who are willing to come at Things 
in the ſhorteſt Way, the trouble of turnim 
over a great many uſeleſs Pages. He et 
out with telling us, that in engaging 17 b 
| , 
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Dr. Clarke, he engages with * an Author 
who uſually exhauſts the Subject he writes 
on, and, we may well imagine, has omitted 
nothing that makes for his Purpoſe. But 
' theſe and ſome other good Words which he is 
ſometimes willing to beſtow upon the Doctor, 


are but an Artifice to inſinuate that Chriſtia- 
nity is uncapable of any juſt Defence, and 
to make himſelf appear the more conſiderable 
whilſt be is oppoſing bim: For certainly i, 

Dr. Clarke is really guilty of the Inconfiſt- 
encies be 1s charged with, be could not be the 
Man the World has hitherto thought him to 
be. I envy not the Deiſts any Advantage 


they canborrow from the Repute of this Wri- 


ter; but it is juſt that every Man ſhould 


bave his Due, and that the World ſhould be 
made ſenfible whether Chriſtianity or Infi- 


delity has found the more able Advocate. 


I is very certain, that in the general De- 
f;f;eence of the Goſpel, none have laboured with 


eater Succeſs than Dr. Clarke ; and per- 
haps it will not be eaſy to find his Equal. He 
has indeed, as the Objector ſays, exhauſted 
the Subject; and therefore the Reader mu 
not expect any new Arguments, but the old 
ones only, explained and enforced. If any 
farther Advances could be made, HE HIM- 


* Page 353. 


SELF 
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SELF would have been the hkelieft Perſon to 


have made them : If I bave but kept the 


Ground which he gained, I think 1 1155 
have done well. 


As the Author has oppoſed Dr. Clarke on- 
ly in that Part of the Argument which con- 
cerns the Uſe and Alam of the Goſpel 
Revelation, it will not be expected that my 
Defence of him ſhould reach any farther. It 
is not Jong fince I publiſhed a ſhort 7 reatiſe 

_ this Subject; in which I conſider d the 


ory of the Goſpel Cevenant, and 'the 
Nabe of Providence relative to it, from 


its firſt Promulgation immediately after the 
Fall, to its final Accompliſhment in Jeſus 


Chriſt; and ſhewed this plain and viſible 
Effect of Revelation, that by it the Kno- 
ledge of the true God and his Worſhip was 


preſerved among one, and that a very confi- 
derable, People, whilſt it as loft every where 


elſe, not one fingle Nation excepted. The 
Author of the * Second Addreſs to the In- 
habitants of London, &c. has treated the No- 
tion of a Covenant founded upon the Curſe 


denounced againſt the ry 77" mm iii. 15 
with ſome 1 an ar he —— 


Juaged right, that it is a 740 eafier thing 
fo laugh this Notion out of n. than 
at Page 73; 
it 
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it is to refute it. I will only beg leave to. 
remind this Gentleman, that this Covenant 
does not ſtand upon the Angle Evidence of 
this Text (as he 2 weakly infinuates, or 
wilfully miſtakes) but upon divers more full 
and expreſs Declarations bf the ues Cove. 
nant made to Noah and 4 the 
Patriarchs; as has been ſo fully — by 
the Biſhop of Bangot in his Diſcourſe upon 
Nerd that ti Ju his Arguments are an- 
fwer'd, I. ſhall look upon that Part of the 
Queſtion to be very ſecure. But it is v 
material to be obſerved, that whether : 
Deiſts will allow that we have any Evi- 
dences of a Covenant ſubfiſting antecedently 
to the commg of Chriſt, or whether they 
will not, Dr. Clarke's Argument will be 
in every Reſpect the ſame. The general 
Point is, Was there any Occaſion for the 
Goſpel, or was there none? To determine 
this, the Doctor conſiders the State of Man- 
kind as it was when Chrift came; and if in 
conſequence of this State, he has made it ap- 
pear, that there was Occafion for it, To what 
purpoſe can it be to alledge, that there were 
no Revelations before? The State of the 
World, as it was when Chriſt came, can re- 
cerve no Alteration from what it was, or 
from what it was not, in the Ages before; 
nor will any Arguments founded upon. that 
State, 


„ — — 4 
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State, be either better or worſe for any Con- 
ſiderations in which the Condition of former 
Ages only is concerned, as will be particu- 
larly ſhewn in Gere Diſcourſe. But 
if (which is the Truth f the Caſe) the G.. 
bel, as promulged by Feſus Chriſt, was the 
Confirmation an 22 ent of the 
Promiſes made to the Fathers, the ſame 
Reaſons which juſtify the Wiſdom of God in 
granting. this Revelation, will alike juſtify 
it with reſpect to all the Revelations that 
went before it. And with this Obſervation 
I diſmiſs the Reader to the Confideration of 
the Doctor's Propoſitions. 
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Dr. Clarke's Propoſitions. | 


"RAKE 


RO M the eternal and neceſſary 
Differences of Things, there 
naturally and neceſſarily ariſe 

. certain MoralObligations, which 
are of themſelves incumbent on all rational 

Creatures, antecedent to all Poſative Iuſti- 

tutioP, and to all Expectation of Reward 

or Puniſhment, ... > oo: 


PRO r. II. 
The ſame eternal Obligations, which 
ariſe neceſſarily from the natural Diffe- 
rences of Things, are moreover the expreſs 


Will, Command, and Law of God to all 
rational Creatures. 


OS FxOn 
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hos tit 


The ſame eternal Moral Obligations, 
which are of themſelves incumbent 9n all 
rational Creatures antecedent to any Re- 
- ſpe of particular Reward or Puniſh- 
ment, muſt yet certainly and neceſſarily 
be attended with Rewards and Puniſb- 
ments. 


PRO r. IV. 


Becauſe theſe Rewards and Puniſhment, 
are not diſiributed in the preſent State, 
therefore there muſt of ay be a future 
State. | "IS. 


Pas 8 


' Though the Neceſſity and Indiſpenſable- 
neſs of all the great aud moral Obligations 

of Natural Religion, and alſo the Cer- 

tainty of a future State of Rewards and 

Puniſhments, be in general deducible from 

right Reaſon ; yet ſuch is the preſent cor- 

rupt Eſtate and Condition of Mankind in 
the World, that very few are able in Rea- 
lity and Effet to diſcover theſe things. 
clearly and plainly for themſelves, but 
Men have 2 reat Need of particular 7. eachs 
ing, and much Inſtruction. 
| Pxzoe, 
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PR O p. VI. 


All the Tearhing and Infiru#jon of the 
beſt Heathen Philoſophers was, for many 


- Reaſons , utterly inſufficient to reform 


Mankind. 


PRO P. VII. 


Therefore, there was plainly wanting 
a Divine Revelation, to recover Mankind 
out of their univerſally degenerate Eſtate. 


OU ſee by what · Clue this learned 
| Writer leads us to the Uſe and 
Neceſlity of Divine Revelation: And 
it is worth obſerving, that the general 
View of the Goſpel Revelation, as ſet 
forth by Dr. Clarke, exactly agrees with 
the Account we have of it in the. Go- 
ſpel itſelf. He lays the Foundation in 
Natural Religion, which he ſuppoſes to 


be binding upon the Conſciences of Men, 


antecedently to any Revelation from 
God, and calls in the Goſpel as a Re- 
medy to that Apoſtacy from the Law of 
Nature which had generally prevailed in 
the World. And does not the Scrip- 
ture tell us the ſame thing, when it 
eyery where mentions the bringing Men 

B 2 ta 


4 A Defence of Dr. Clarke, &c. 
to RevenTANCE as the End of the 
Preaching of Chriſt and his Apoſtles ? 
Repentance ſuppoſes the Violation of 
ſome Law. A Law then there muſt 
have been, * previous to the Goſpel Re- 
velation, to the Obedience of which Men 
were to be called by the Preaching of 
the Goſpel. And what was this Law ? 
The Ritual Law it could not be; for 
Chriſt came not to reſtore Obedience to 
this Law, but to put an End to the 
Law itſelf. It muſt therefore be the 
Law of Nature; which appears yet far- 
ther from this Conſideration, that the 
End of Chriſt's Coming was the ſame 
both to Jews and Gentiles, according to 
that of the Apoſtle, T3z. ii. 11, 12. For 
the grace of God, that bringeth ſalvation, 
hath appeared unto au.L men; teaching 
us, that denying ungodlineſs and worldly 
luis, we ſhould live ſoberly, righteouſly, 
and godly, in this preſent world. This 

is a very plain Deſcription of the Law 

of Nature; which, fince it was the on- 
ly Law the Gentiles were under and had 
tranſgreſſed, it muſt therefore be that 

Law the Obedience to which it was the 

Intention and Purpoſe of the Goſpel to 

_—_— | 


* See Bp. of Bangor's Serm. Propagat, Goſpel. 
It 
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If there are any who think it a Diſ- 
paragement to the Goſpel, that it ſhould 
ſerve as an Inſtrument to reſtore Natural 
Religion, the Reaſon muſt be that they 


do not rightly conſider what Natural 


Religion means. Natural Religion in- 
cludes every thing that is fit and proper 
for Man to do, conſidered as a rational 
Agent; and ſince ſo far as Man is a ra- 


tional Agent, ſo far he is like God, Na- 


tural Religion muſt therefore ( as far as 
it goes) be the eternal Reaſon and Wiſ- 


dom of God. And can there be a greater 


Recommendation of the Goſpel than the 


ſhewing its Subſerviency to ſuch an End 


as this? — But this is not the Caſe 


of the Author of Chriſtianity as old, &c. - 


For the Fault he finds with the Doctor's 
Scheme, is not that it diſparages the 
Goſpel, but that it diſparages Natural 
Religion, which, he thinks, neither did 
nor could want any ſuch Support as the 
Goſpel offers, For this he appeals to 
Dr. Clarke's own Account of Natural 
Religion, and pretends that the Suſfi- 
ciency and Perfection which he allows to 


the Law of Nature, under his four firſt. 
Propoſitions, 1s inconſiſtent with *the 


Defects mentioned under the fifth and 
fixth, as the Foundation upon which he 
builds the Neceſſity of the Goſpel Re- 

| velation. 
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velation. By this State of the Caſe 
therefore you will perceive that the firſt 
four Propoſitions, which contain the 

Grounds of Natural Religion (the Evi- 

dences of which, as ſupported by the 

Belief of a God and a future State, are 

alike ſuppoſed on both Sides) are en- 

tirely out of the Queſtion; And the ſin- 

gle Point is this: Are the Defects upon 

which the Doctor builds the Neceſſity 
of Revelation, inconſiſtent with any 
thing that he hath allowed, or which 
ought to be allowed to the Law of Na- 
ture? To bring this Point to a clear Iſ- 
ſue, I will ſet down the fifth and ſixth 
Propoſitions, as the Doctor himſelf hath 
explained them, at large, and ſee what 
the Gentleman's ObjeQtions will amount 
to: After which I ſhall more fully ſup- 
port the Inference contained in the /e- 
venth, viz. That a divine Revelation was 
indeed neceſſury. The Propoſition (in 
the Doctor's Words) ſtands thus: 


PRO p. V. 


Though the Neceſſity and Indiſpenſablea 
neſs of all the great and moral Obligations 
of natural Religion, and alſo the Certain- 
ty of a future State of Rewards and Pu- 
niſhments, be in general deducible, even 


demonſtrably, by a Chain of clear and un-* 


deniable 
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* deniable Reaſoning ; yet (in the preſent . 


State of the World, by what means ſoever 
it came originally to be ſo corrupted; the 


particular Circumſtances whereof could not | 


now be certainly known but by Revelation, 
ſach is the Careleſſneſs, Inconſiderateneſs, 


and want of Attention, of the greater 


Part of Mankind; ſo many the Prejudi- 
ces, and falſe Notions taken up by evil 
Education; ſo ſtrong and violent the un- 


reaſonable Laſts, Appetites, and Deſires 


of Senſe; and ſo great the Blindneſs in- 


troduced by ſuperſtitious Opinions, vicious 
Cuſtoms, and debauched Practices, bro 


the Werld ; that very few are able in re- 
ality and effe to diſcover theſe things 
clearly for themſelves; but Men have great 
need of particular teaching and much In- 
ſtruction, to convince them of the Truth, 
and Certainty, and Importance of theſe 
things; to give them a due Senſe and clear 
and juſt Apprehenſions concerning them, 
and to bring them eſſectually to the Practice 
of the plaineſt and moſt neceſſary Duties. 


'Thoſe who would ſee the Particulars 


of this Propoſition deduced at large, may 
conſult the Doctor himſelf. In general 
we ſhould take notice, Firſt, That the 


Queſtion concerns the plain and neceſſa- 


ry Duties of natural Religion, as reſult- 


ture 


ing from the Belief of God and a fu- 


8 Defence of Dr. Clarke, Ic. 
ture State; the Senſe and Apprehenſion 
of which the Doctor ſuppoſes may be in 
great meaſure loſt by a general Cor- 

ruption. Secondly, That the whole Ar- 
gument reſts upon the Suppoſition of a 
State of Corruption actually ſubſiſting 
in the World, into the Original and 
Cauſe of which the Doctor does not en- 
quire. This latter Obſervation ought 
ſo. much the more to be attended to, be- 
cauſe the Objector has taken occaſion 
from that little which Dr. Clarke hath 
ſaid about the original Dignity of human 
Nature, to make himſelf * merry with 
the Story of the Fall, as recorded in the 
Old Teftament ; the common Miſtake of 
thoſe who have more Wit than Diſcre- 
tion. Now to ſet the Gentleman at reſt, 
we will ſuppoſe that we had never heard 
any. thing of Eve and the Serpent, and 
I will ask him this one plain Queſtion; 
Is it not in fact true, that the- World is 
in a very corrupted State; and was it 
not ſo at the time of our Saviour's Ap- 
pearance in the. World? He does not, 
he cannot, deny this, without contra- 
dicting all Hiſtory and Experience. And 
what then does he ſay? Why, he char- 
ges it upon the Doctor, that according 


* Chriſtianity as old, Cc. p. 385, Ec. 
to 
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to his Account + the Fault was not in 
MaxK1ND, but inthe Gui px God gave 

them; and inſinuates that this is incon- 
ſiſtent with what he has elſewhere al- 
lowed to the Law of Nature, viz. That 
* the Reaſon of all Men every where as 
naturally and neceſſarily aſſents to it, as all 
Animals conſpire in the Pulſe and Motion 
of the Heart and Arteries, or as all Men 
agree in their Judgment concerning the 
Whiteneſs of Snow, or the Brightneſs of 
the Sun. But the Foundation of this 
Objection is manifeſtly falſe. Dr. Clarke 
does not lay the Fault upon the Guide 

which God gave to Mankind, that is, 
not upon the Deficiency of human Rea- 
ſon, but upon Mankind abuſing their 
Reaſon; as appears from the very Words 
of his Propoſition : The waste (lays 
he) and Indiſpen ſableneſo of all the great 
and moral Obligations of natural Religion, 
and alſo the Certainty of a future State of 
Rewards and Puniſhments, are DE MO N- 
STRABLE by a Chain of UNDENIABLE 
Reasoning. What is this but ſay- 
ing in ſo many Words, That ſo far as 
theſe great Points are concerned, there 
is uo Fault in the Guide? Where then is 
the Defeat ?. Why plainly in Maxxrxn, 


C who 


10 A Defence of Dr. Clarke, &c. 

who (proceeds the Doctor) were ſunk 
into ſuch a debauched and corrupted E- 
fate, that very few were able in Reality 
and Effet to diſcover theſe things for them- 
ſelves, Kc. If you deſire any thing 
plainer, take it likewiſe from Dr. Clarke 
in another place, quoted by the Ob- 
jector himſelf, p. 374. Before the Mind 
of Man was depraved with prejudicate O- 
pinions, corrupt Afections, and vicious 
Inclinations, Cuſtoms and Habits, right 


Reaſen may juſtly be ſuppeſes to have been 
A SUFFICIENT GVI DE. But in 
the preſent Circumſtances and Condition 7 
Mankind * — the Caſe is otherwiſe. 
And yet eyen under this general Cor- 
ruption and Depravity of the World, 
the Doctor confeſſes that there have been 
ſome few in all Ages, who have made fo 
good Uſe of their Reaſon, as to have 
been able to diſcover theſe plain moral 
Duties, as you will ſee particularly by 
and by. All which ſhews beyond Con- 
tradiction, that, according to the Doctor, 
human Reaſon, as given by God, and as 
it has in Fact always ſubſiſted in ſome 
of the wiſer and better Part of Man- 
kind, is a very plain and ſufficient Guide 
to inſtruct us in theſe great and neceſſa- 


* Evid. p. 303. 7th Edition. 4 
= 0 « 5 17 
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ry Points; the Ignorance whereof in 
many others is to be reſolved, not into 
the Want of a ſufficient Guite, but into 
the Force of thoſe Corruptions, which 
quench the Light held forth to us. by 
this Guide, and which, if ſteadily pur- 
ſued, would lead us to our Duties: Juſt 
as when a Man's Legs are bound faſt 
with Cords, the true Reaſon why he 
cannot run, is not that he has not in 
_ himſelf the natural Power, but that by 
this external accidental Cauſe that Power 
is hindred from exerting itſelf. + 
The Inconſiſtency therefore which the 
Objedtor charges upon Dr. Clarke is pure- 
ly in his own Imagination, if indeed he 
can be ſo weak as not to ſee that he 
charges him unjuſtly. The Doctor ſays 
(and he ſays truly) that + the Reaſon af 
all Men every where, as. naturally and ne- 
ceſſarily aſſænts to the Law of Nature, as 
all Animals conſpire in the Pulſe and Mo- 
tion of the Heart, &c. But then it muſt 
be ſuppoſed, that Men do apply their 
Reaſon carefully to conſider and judge of 
theſe things; for: the Aſſent neceſſarily 
follows the Uſe or Application of Judg- 
ment, and not the Power 'or Faculty: of 
Judging. You might as truly and, as 
properly ſay of any Demonſtration, in 
F Evid. p. 213. 7th Edition. { 
| C 2 : Sir 


12 A Defence of Dy. Clarke, We. 
Sir 1/aac Newton, that the Reaſon of all - 


Men every where as naturally and neceſſa- 


rily afſents to it, as to ſuch Propoſitions 


as theſe, Snow is white, and the Sun is 
bright; that is, all who by Exerciſe of 
their Reaſon in ſuch Matters have at- 
tained to the Ability of underſtanding 
Demonſtrations, muſt neceſſarily aſſent 
to it. Now as the aſſerting the u- 
niverſal Evidence of Mathematical De- 
monſtrations, is very conſiſtent with 


ſuppoſing that the Generality of Man- 


kind are not Mathematicians ; fo the aſ- 
ſerting the univerſal Evidence and Clear- 
neſs of the Principles of natural Religion, 
is as conſiſtent with ſuppoſing that the 
Generality of Mankind may be ignorant 
of theſe Principles, upon Suppoſition 
that the Generality of Mankind are ſo 
corrupted and depraved, as not to apply 


_ themſelves to confider theſe things with 


that Seriouſneſs, Attention and Impar- 
tiality, - which is neceſſary to enable 
them to frame a true Judgment con- 
cerning them. To this Purpoſe the Do- 
ctor has explained himſelf very fully 
elſewhere; where ſpeaking of the eter- 
nal and neceſſary Differences of Things, 
and the common Duties which ariſe from 

them, he ſays, * Theſe Things are ſo no- 
* Evid. p. 177. 7th Edition. ee 

75 4 toriouſly 
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toriou/ly plain and ſelf-evident, that no- 
thing hut the extreme ' Stupidity of Mind, 
Corru prion of Manners, or Peroerſeneſs 
of Spirit, can poſſibly make any Man en- 
tertain the leaſt Doubt of them. For a 
Man endued with Reaſon to deny the Truth 


if a Man that has the Uſe of his Sh bs, 
ſhould, at the ſame time that hg be olds 
ahe Sun, deny that there is any ſuch thing 
as Light in the World; or, as if a Man 
that underflands Geometry, or Arithme- 
tick, ſhould deny the moſt obvious and known 
Proportions 7 Lines or Numbers. 
Can any thing be more plain? The Pro- 
portions « of Lines and Numbers are ob- 
vious. To whom? Why, to thoſe who 
underſtand Geometry and Arithmetick. 
Again ; That there 1s Light in the Sun is 
alto plain, To whom? Why, to thoſe who 
have the Uſe of their Sight. In like 
manner, the common Duties of natural 
Religion cannot be miſtaken; that is, 
(as the Doctor expreſsly ſays) by thoſe 
who have the Uſe of their Reaſon, and 
are not hinder'd from diſcerning them by 
Corruption of Manners, or Pei verſenefs 
of Spirit. 

Other Paſſages might eaſily be pro- 
duced; but it is needleſs: For thoſe 


and 


theſe Things, js the Very ame thing, 6d - 


muſt be utter Strangers to Dr. Clarke 
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and his Writings, who do not ſee that 
all that he ſays of the Clearneſs of Na- 


tural Light, preſuppoſes the careful Uſe 


and Application of that Light; . and 
that the true Cauſe of that groſs Igno- 
rance which prevailed, and does {till pre- 


. vail in many Parts of the World, with 


reſpe& to the common Duties of Natu- 
ral Religion, was not that Reaſon, if 
attended to, was not a ſufficient Guide, 
but that Men were led afide from at- 
tending to it by Corruption. In Dr. 


_ Clarke's Account then, the Light of Na- 


ture is clear and ſtrong, but not irreſiſt- 
ible. And does not the Objector ſay 
the ſame thing himſelf? * No rational 
Creature can be ignorant of it ( Natural 
Religion) wo ATTENDS f the Di- 
Hates of his own Mind. They are his 
own Words, and imply, to my Under- 
ſtanding, that if Men will not attend to 
the Dictates of their own Minds, they 
may and will be ignorant. Now this is 
all that Dr. Clarke has ſaid: And why 
may not he be allowed to ſay it, as well 
as the Objeftor ? 5 

To proceed: As in this Account the 
Doctor is perfectly uniform and con- 


ſiſtent with himſelf, ſo he agrees with 


the Scripture Repreſentations; and in 
1p. 379. ot 
| | particular 
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rticular with St. Paul, who ſpeaking 
of the Light which God had given to 

the Heathen World, declares it to be 

ſuch as left them inexcuſable: he wrath | 
of God ( ſays he) is revealed againſt all | 
ungodlineſs and unrighteouſneſs of men. — 

Becauſe that which may be n of God 

iS MANIFEST IN THEM, for God hath 

ſhewed it unto them. For the inviſible 

things of him from the creation of the 

world are CLEARLY SEEN, being un- 

der ſtood by the things that are made, even 

his eternal power and Godhead; fo that 

they are without excuſe. Rom. ii, By be- 

ing manifeſt in them, and clearly ſeen, the 

Apoſtle means the ſame thing that Dr. 

Clarke does, to wit, that the main Prin- 

ciples of Natural Religion were demon- 

ſtrable by Reaſon, to ſuch as had the 

true Uſe of Reaſon, and -would apply 

themſelves ſeriouſly, and with an honeſt 

Mind, to weigh and conſider them. But 

then, as to the State of Religion as it 

ſubſiſted in fact, what does he ſay? 
Why, that when they knew (or might 

have known ) God, they glorified him not 

as God. —— But became vain in their ima- 


ginations, and their fooliſh heart was 

darkned. That they changed the glo- 

ry of the uncorruptible God into an image 

made like to corruptible man, and 0 — 
an 
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and to four-ſooted beaſts, and to creeping 
things That they gave them/cloes up 
to uncleanneſi, through the luſts of their 
own hearts == That they were filled 
with unrighteouſneſs, 8 wic ked- 
neſs, coveteouſneſs, maliciouſneſs, Ne. And, 
that knowing the judgment of God, that 
they which commit ſuch things are worthy 
of death, not only do the ſame, but have 
pleaſure in them that do them. | T 

Theſe are Facts which ſtand not upon 
the ſingle Authority of Scripture, but 
upon the Teſtimony of all ancient Wri- 
ters. Much of them we ſee daily among 
ourſelyes, notwithſtanding the Advan- 
tages of the Goſpel Light; and if we 
look into Pagan Countries, we ſhall ſee 


much more. But I was the more wil- 


ling to quote St. Paul, becauſe the Ob- 
jector has taken ſome Pains to ſhew that 
Dr. Clarke has contradicted him in this 
Particular: But in vain! For where 
lies the Inconſiſtency? uh ſays he, 


* The Apoſtle Paul is ſo far from favour- 
ing the Dodor's Hypotheſis of an 1nw1N- 


ciBLE Ignorance, even in the wiſeſ# and 
beſt Philoſophers, that he —— ſuppoſes 
the Reaſon why they were to be puniſhed, 
Was * againſt Light and Know- 
ledge. Where did the Gentleman learn 


* p. 380. "AN 
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that Dr. Clarke's Scheme goes upon the 
Suppoſition that the Heathens were in- 
vincibly ignorant? 'That they were ig- 
norant (many of them) he does indeed 
ſuppoſe; and he ſuppoles likewiſe thar 
many of them were wicked and per- 
verſe. And ſo does St. Paul; for whilſt 
he ſays of ſome, that they knew the 
judgment of God, &c. he ſays of others, 
that they became vain in their imag inati- 
ons, and their fooliſh heart was darken'd, 
and that profeſſing themſelocs wiſe, they 

became fools. That both Ignorance and 
Obftinacy had their Share in bringing 
on this general Corruption, there can be 
no Queſtion ; which of them had the 
greateſt, it is ſcarce poſſible to ſay; leſs 
poſſible yet to aſcertain, whether thofe 
who were ignorant of the Law of Na- 
ture were invincibly ſo; and therefore 
theſe are Points, which neither St. Paul 
nor Dr. Clarke have made any Part of 
the Argument. Nor was it needful that 
they ſhould ; for whatever was the Cauſe 
of this general Corruption, whether Ig- 
norance or Perverſeneſs, the ſingle Que- 
ſtion is this, Was there Need of parti- 
cular Teaching and Inſtruction in order 
to reform Mankind, or was, there not? 
I do not now ask, Whether there was 
any Need of Revelation? for the Pro- 

ox 0 | polition 
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poſition we are conſidering does not reach 
ſo far: But I ask, Whether Inſtruction 
in general was not neceſſary? I fay it 
was; and deny it you cannot, whether 
you think it right to reſolve the Cauſe 
of this general Corruption into invinci- 
ble Ignorance, or into any thing elſe. 
It is very probable, that when the World 
became very bad, and Errors grew up 
with the Underſtandings of Men, and 
became confirmed by long Education 
and Cuſtom, they might at laſt in ma- 
ny become invincible; that is, (for this 
is what we mean) invincible without 
ſome better Help than their own. In this 
Caſe then, the Want of Inſtruction is 
confeſſed. But what if you ſuppoſe, 
that in the worſt State of the World that 
ever was, it was poſſible for the Genera- 
lity of Mankind to have reſcued them- 
ſelves from Error and Corruption, ſup- 
poſing that they had been ſo diſpoſed, 
and would have taken pains to under- 
ſtand and practiſe their Duties? Yet, 
fince it is plain in Fact, that they were 
not ſo diſpoſed; and it was a general Ob- 
fervation, that every Age, inſtead of 
growing better, grew worſe and worſe ; 
there can be no Pretence to ſay, that 
particular Teaching and Inſtructing was 
not neceſſary: for (as Citers ſays in 4 
| Paſſage 
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Paſſage quoted by Dr. Clarke to this 
purpoſe) * As in Phyfick, it matters no- 
thing whether a Diſeaſe be ſuch, as that 
29 Man bos, or no Man CAN RECOyER 
from it; ſo in the preſent Caſe, there is 
no Difference, whether Men cannot RE- 
roxM themſelves, or whether they wits 
xor. In a word; If Inſtruction be not 
neceſſary to inform the Judgment, (as 
in many Caſes it certainly is not) it may 
be neceſſary to influence the Will; or, 
as Dr. Clarke ſpeaks, + to remove that Le- 
vity und Heedleſoneſs of Spirit, which 
makes Men frequently to be, in their Pra- 
dtice, very little influenced by what in ab- 
frat Opinion they may ſeem moſt firmly 
to believe. BEV: h | 
Upon the whole then, the Doctor ve- 
ry juſtly concludes, that || =orw:rhftaud- 
ing the natural Demonſtrableneſs both of 
the Obligations and Motives of Morality ; 
yet conſidering the manifeſt Corruptedneſs 
of the preſent Eftate which human Nature 
is in, the Generality of Men muſt not by 
any means be left wholly to the Workings 
of their own Minds, to the Uſe of their 
| natural Faculties, and the bare Convictious 
of their own Reaſon ; but muſt be parti- 
cularly taught and inflrufed in their Du- 
* Evid. p. 302. 7th Edit. 
+ Ibid. p. 279, 280, 281. Ibid. 
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ty, and have the Motives of it 22 
aud firongly preſſed and inculcated upon 
them with great Weight and Authority. 
The Truth of which Maxim is ſo ſen- 
ſibly felt and experienc'd every Day, 
that all the World acts upon it, and 
thinks it direct Madneſs not to do ſo in 
any Caſe where the Intereſts of their 
Families are concerned. One way in- 
deed there is, which will in a great mea- 
ſure deſtroy this Argument, and that is 
the taking away the Foundation u 
which it reſts. When Dr. Clarke ſays, 
that conſidering the preſent corrupted 
State of the World, particular Teaching 
and Inſtruction is neceſſary to recover 
Men out of Darkneſs and Ignorance, 
and makes this the Ground- work upon 
which he builds the Neceſſity of Reve- 
lation; it is ſuppoſed and taken for 
granted, that it is a thing of great Im- 
portance, that natural Religion be un- 
derſtood and practiſed in its Purity. But 
it is clear to me, that the Objector is of 
another Opinion, becauſe he every- 
where ſets up SixcERITT, as an Equiva- 
lent to the keeping of the Moral Law; 
and takes great Pains to perſuade his 
Readers, that a State of Ignorance is 
juſt as good as a State of Knowledge, 
provided Men act according to the yy 
they 
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they have. It is not yet forgot, I ſup- 
poſe, what Uſe was made of this way of 
reaſoning ſome Years ſince to other Pur- 
poſes. This Gentleman has ſo far im- 
proved upon the Plan, as to throw out 
not only Far TA, but Moxarrtr; and to 
adyance the groſſeſt of the Pagan Errors 
and Superſtitions, to an Equality with 
that pure and unde filed Religion which 
Reaſon teaches. No Wonder indeed, 
that all Uſe of Inſtruction is ſet aſide 
upon this Foot, and that the Clergy are 
at every turn treated with Contempt, 
and repreſented as the Plagues and Bur- 
den of the Earth! The Paſſages upon 
which 1 found this Charge ſhall be pro- 
duced at a proper Scaſon. But ſince 
this is an Objection which Dr. Clarke 
never once thought of, (and no wonder 
he did not, for it is a Thought that 
would hardly enter into the Heart of 
any reaſonable Man; ) ſince likewiſe the 
5 Weight of it (whatever it be) affects 
f not any fingle Part only, but the whole 
. of the Doctor's Syſtem, I think it pro- 
. per to ſuperſede the Conſideration of it 
j for the preſent ; and, ſuppoſing (as he 
$ does) that it was neceſſary that Man- 
8 kind ſhould, by ſome Means or other, be 
l ſet right in their Notions about natural 
t Religion, ſnall go on with him to the 
7 next Propoſition. PRO p. 
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© Bxes VL 
Though almoſt in every Age there have 


: indeed been in the Heathen World ſome 


Wiſe, and Brave, and Good Men, who 
have made it their Buſineſs to ſtudy and 
praiſe the Duties of natural Religion 
themſelves, and to teach and exhort others 
to do the like; who ſeem therefore to have 
been raiſed up by Providence, as Inflru- 
ments to reprove in ſome meaſure, and 
put ſome Kind of Check to the extreme 
Super ſtition and Mickedneſ of the Na- 
tions wherein they lived: Yet none of 
theſe ever have been able to reform the 
World with any conſiderably great, and 
univerſal Succeſs: Becauſe they have been 
but very few that have in earneſt ſet 
themſelves about this excellent Work; and 
they that have indeed ſincerely done it, 
have themſelues been entirely ignorant 0 


ſome Doctrines, and very doubtful and un- 


certain of others, abſolutely necefſary for 
the bringing about that great End: And 
thoſe things which they have been certaiu 
75 and in good meaſure underſtood, they 

ave not been able to prove and explain 
clearly enough And thoſe which they have 
been able both to prove and explain by ſuf- 


ficiently clear Reaſoning, they have not yet 
had Authority enough to -vforce and incul- 


cate 


* 


A Defence of Dr. Clarke, We. 23 
cate upon Men's _ with ſo ſtrong an 


Impreſſion, as to influence and govern the 
general Practice o "the World. 


In this Propoſition Dr. Clarke has ſet 
forth the Reaſons why the Inſtructions 
of the Heathen Philoſophers were not 
ſufficient for the Reformation of the 
World. Theſe Reaſons ( more diftin&- 
ly) are as follows, vis. 


1. Becauſe the Number of thoſe who 
attempted the Reformation of Mankind 
was but ſmall. 

2. Theſe few were entirely ignorant 
of ſome Doctrines, abſolutely neceffary 
for the bringing about this Reforma- 
tion: And 

3. Very doubtful concerning others. 

4. What they did underſtand, and 
were certain of, they could not ſuffi- 
ciently prove and explain. 

5. What they could both prove and 


explain, they had not Authority — 
to enforce. 


Of theſe Points the Obj ctor has ſin- 
gled out one from among the reſt, upon 
which he has thought fit to beſtow ſome 
particular Remarks; and that is the /e. 
cond, where the Doctor has affirmed that 

| the 
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the Heathen Philoſophers were them- 
ſelves entirely ignorant of ſome Dofrines, 
the Knowledge whereof was abſolutely ne- 
cefſary towards the Reformation of Man- 
kind, The Particulars couch'd under 
this general Propoſition (as explained 
afterwards by the Doctor himſelf ) are 
two; viz. 1. That theſe Philoſophers 
* were entirely and unavoidably ignorant 
of the Manner in which God might be ac- 
ceptably worſhipped; and, 2. That they 
were alſo þ moſt abſolutely and unavoidably 
2 , the Method, by which ſuch as 
ave erred from the right Way, and have 
offended God, may yet again reſtore them- 
ſelves to the Favour 0 God, and to the 
Hopes of Happineſs. Upon this State of 
the Caſe, before I proceed any farther, I 
beg leave to make theſe two general ( Ob- 
ſeryations ; viz. 
1. That the Doctors Charge now lies 
not againſt Man (as in the foregoing 
Propoſition) but directly againſt the 
Light of Nature. Reaſon conſider'd as 
a Law, that is, conſider'd as preſcribing 
to us a Rule of Behaviour, he had before 
ſaid, is a plain and perfect Law: Plain, as 
it was diſcoverable by all who were not 
hindred from diſcerning it by their Luſts 
and Paſſions; and e, as, had it been 
followed, 


* * Evid. 1 290. 1 Ibid. 7 293. 
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followed, it would have. been * 4 ſuffi 
cient Guide, and a Principle powerful e- 
nough to preſerve Men in the con rant Pra- 
dice of their Duty. But, a State of Sin 
and Corruption ſuppoſed, the Doctor 
now ſays that there were ſome Doctrines 
or Truths neceſſary to recall Men to 
their Duty, or. to reſtore Obedience to 
the Law of Reaſon, which the moſt im- 
proved Underſtanding of Men could not 
diſcoycr. For he ſays of theſe Philoſo- 
phers, not only that they were Ignorant, 


but that they were ayavoidably ignorant 


of them. Let no Man think this a Re- 
proach to Nature, or to the Author of 
Nature. - The Reaſon of Man, as given 
him by God, diſcover'd to him a perfect 
Rule, and furniſhed him with proper 
Motives to Obedience, But the State 
of Man being altered by Sin, what won- 


der is it that Difficulties ſhould ariſe, . 


which the Original Law was not able 


ſufficiently to clear and explain? There 


is nothing in this more than what is day- 
ly ſeen in hundreds of Inſtances. A 
King, for Inſtance, ſends his Ambaſſador 


with full and ſufficient Inſtructions, to 


negotiate an Affair relating to the pub- 
lick Good: If the Ambaſſador purſues 
his Inſtructions, all will be well; but if 


* Evid, 5. 303. 


he 
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he departs from them in any material 
Point, he diſconcerts the Whole, and of 
neceſſity he muſt either be recall'd, or 
receive new Inſtructions. But, 

2. The Doctor keeps ſtill cloſe to his 

firſt Principle, to wit, That the End 
of the Goſpel Revelation was to repair 
the Breaches of that very Law which 
ſubſiſted antecedently to this State of 
Sin and Corruption; that is, the pure 
and perfect Law of Nature. There 
were (ſays he) ſome Doctrines, or Truths, 

. neceſſary to be underſtood by Man in his 
corrupted Eſtate, of which the Heathen 
Philoſophers were unavoidably ignorant. 

' Neceſſary ? To what End? To mend or 
perfect the Original Law? No: But, (as 
he expreſly ſays) to reform the World, to 
influence the Behaviour of Men, and to 
bring them back to the Duties of Natu- 
ral Religion, againſt which they had 
tranſgreſſed. So that, in this Account, 
theſe Doctrines muſt be conſider'd, not 
as perfective of the Law of Nature, but 
as Helps to reſtore Obedience to the Law 
of Nature ; as will in fa& appear by at- 
tending to thoſe Particulars, which he ſays 
the Light of Nature could not diſcover. 
With reſpect to the Method by which thoſe 
who have offended God may again be recon- 
ciled to him, the Caſe is clear; for as the 

want 
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want. of the Knowledge of this leaves 
Men deftitute of that Foundation for 
Truft in God, which is neceſſary to ſup- 
port Religion in the World; fo when 
God tells us that he will accept us upon 
ſuch or ſuch Conditions, he muſt be un- 
derſtood as offering this to us as a Motive, 
or Argument, to lead ns to the Per- 
formance of theſe Conditions ; which, 
fince they all of them (ſo far as our Be- 
haviour is concerned) center in Repen- 
tance, Repentance muſt therefore be the 
End to which ſach Declarations were in- 
tended to ſerve as a Means ſubordinate. 
The like may be ſaid of Religious Mor- 
ſhip, which tho' (in Dr. Clarke's Ac- 
count) it implies ſomething t be done 
which the Law of Nature does not com- 
mand, yet adds nothing to the Per- 
fection of that Law (which it leaves juſt 
as it finds it) but only adminiſters a 
Help to the Infirmities and ImperfeFions 
of Men. Let us ſuppoſe this Religious 
Worſhip to conſiſt of Prayer, Sacrifice, 
or whatever elſe you pleaſe; ſeparate 
ſach Acts from Natural Religion, and 
ſee what they are good for. To perform 
an Act of Religious Worſhip in Obe- 
dience to the Command of God, is the 
actual Exerciſe of Natural Religion; that 
is, it is an Act of Obedience to a ge- 
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neral Law of Nature, applied to ſuch 
or ſuch particular Inſtances of Duty; and 
if, in conſequence of this, our Conſciences 


are awakened, our Hope and Truſt in 
God confirmed, and our good Reſolutions 


of Amendment brought forth into ſuit- 


able Acts of Virtue and Piety, they 


have their juſt and proper Effect, and 


will appear to be what they were intend- 
ed to be, the MAN s of Virtue. But 


ſuppoſe the ſame Acts done without Re- 


gard to God in the Intention, or with- 
out Repentance and Amendment in the 
Execution, and there will be no more in 


them than there is in the moſt indiffe- 


rent and trifling Actions of Life. Now 
if ſuch Acts of Worſhip borrow all their 
Virtue from Natural Religion, it is plain 


that Natural Religion can receive no Per- 
ſection from them. Mx may improve 


by the Uſe of them, and grow more 


perfect in the Practice of Religion; but 


RELIGTION ITSELF is what it always Was, 
without Alteration. 

This Obſervation perhaps may help 
to clear up the Senſe of a Paſſage, which 
the Objector has, more than once, in- 
troduced with great Triumph; "viz. 
That * the Religion of the G oſp ff is the 
true Original Religion of Reaſon and Na- 

* Bp. of en Prop. Goſp. p. 1013. 

5 Fuſe 


A Defence of Dr. Clarke, &c. 29 


ture — and its Precepts declarative 
of that Original Religion which was as 
old as the Creation. What the Gentle- 


man would makes the Biſhop ſay in theſe 


Words, is, That Chriſtianity (including 
all the Light it gives, and all the Helps 
it adminiſters) is nothing elſe but mere 
natural Reaſon. This is his own Doctrine 
indeed, but it is none of his Lordſhip's, 
who expreſly lays that there are * Do- 


 Arines pECULIAR 70 Chriſtianity, which 
. though not different (i. e. which though 


they do not contradict) are yet DISTINCT 


from the Principles of Reaſon and Nature. 


Upon this the Objector — That 
the Biſhop + does not ſay that theſe Do- 
dtrines (which he mentions as peculiar to 
Chriſtianity) are diſtin from thoſe Do- 
trines which xLow rxoM the Principles of 
Reaſon and Nature; that is, (as Lunder- 
ſtand him) which may be deduced by plain 
Conſequence from the Principles of Rea- 
ſon and Nature. Asking the Gentle- 
man's pardon, his Lordſhip does ſay ſo, 
and that in expreſs Terms: For he lays 
that ||The Goſpel has taught us things, 
which by Nature we .couLD NOT KN — 
and that there are ſome InsTITUTIONS in 
the Goſpel, which in their own Nature are 
0 CONSTITUENT PARTS of Religion. And 
* Ibid, 2. 19. f 5. 82. 7. 23. 
to 
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to what end does his Lordſhip ſay, that 
the Goſpel has taught us theſe things ? 
Why, to confirm and ſtrengthen our Hope 


in God — and to convey to us new Sup- 


plies of ſpiritual Strength that is, (as | 


he elſewhere ſays) * not to ſupply the 
Defects of Reiicion, which continued in 


its fir ſt Purity and Perfection, but of 


Narvuze, which was fallen from the ori- 


ginal Dignity of the Creation. If Dr. 
Clarke, or the Biſhop, had either of 
them any Occaſion for that Honour 
which they might receive from. an ex- 
act Agreement in each other's Senti- 
ments, they have, in this particular, 
Both a Right to demand it. What is 
peculiar in the Goſpel is by neither con- 
ſidered as any conſtituent Part of Religi- 


on, but as an Inſtrument ſerving to ſe- 


cure the Practice of Religion, in which 
View it is certain that nothing will 
be left to be Tut ReEricion of the 
Goſpel, but he Religion Natare. 
Some perhaps will object and ſay, that 
the poſetrve Duties of Chriſtianity, ſinee 
they are the Commands of God, ſhould be 
conſidered as conſtituent Parts of the 
Religion of the Goſpel. But to what 
Purpoſe is it to contend about Words, 
when the thing is agreed on? That po- 
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fitive Inſtitutions were intended as Inſtru- 
ments to ſecure natural Religion, 0 u 
muſt ſay as well as the Biſhop. That 
the Goſpel has added ſuch Inſtitutions, 
his Lordſhip maintains as fully as you. 
Call theſe Inſtitutions Religion, or Helps 
to Religion, it makes no Difference. 
The Matter will ſtand juſt as it does, 
and the Objector's Inference will be ei- 
ther falſe, or nothing to his Purpoſe, 
viz. That * nothing could be added by our 
Saviour to @ Law that had no Defects. 
To the Law, as a Law, nothing could 
be added: and this is what his Lordſhip 
ſays. But this Conceſſion can be of no 
Uſe to the Objector, becauſe there will 
ſtill be room enough for Revelation to 
come in, if human Knowledge, or human 
Nature, was capable of ſuch Improve- 
ments by it, and of receiving ſuch Helps 
from it, as would enable” Man, in his 
corrupted State, to underſtand the Law 
more perfectly, and to practiſe it more 
uniformly and ſteadily; and if the Gen- 
tleman means to infer from his Lord- 
ſhip's Aſſertion, that human Knowledge 
Was No r capable of ſuch Improvements, 
Sc. from the Goſpel Revelation, he 
will draw an Inference which the Premi- 
les will not juſtify, and which his Lord- 
. 82, 
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ſhip's declared Senſe apparently contra- 
dicts. 

As this Obſervation ſhews his Lord- 
ſhip s Account of Chriſtianity to be 
right and true; ſo it ſhews the Falſhood 
of a Notion of the Objector, which he 
' advances againſt Dr. Clarke, and which 

| lies at the bottom of almoſt all his Mi- 
. ſtakes. It is this: That becauſe the 
1 — is the SupREME Law, 
| if therefore it muſt be the SolE Law. 
| Whereas it 1s _ clear, that tho' the 
| ſupreme Law will admit of no Law in 
} 5 Oppoſi ſtion to it; yet in Subordination to 
if it, it will admit of many. It farther 
1 ſhews his Abſurdity, in charging the Do- 
| Qtor with introducing arbitrary Commands, 
in conſequence of his aſſigning to the 

Goſpel, Doctrines and Precepts which 

the Law of Nature teacheth not. For 

4 a Command founded upon juſt and 
weighty Conſiderations is certainly no 

arbitrary Command: Now the Conſide- 

ration upon which Dr. Clarke founds eve- 

ry thing introduced by the Goſpel, is its 

Subſerviency to promote natural Religi- 

on. * Every one of the Dottrines (ſays 

il he) which Chriſtianity teaches as Matter 
1 f Truth, has a natural Tendency, and a 
wil direct powerful Inffuence to rn Mens 


| 
1 I . 
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Lives, 
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Lives, and to correct their Manners. This 
is the great End and ultimate Deſign of 
ALL true Religion; and tis a very great, 
and fatal Miſtake, to think that a nv Do- 
grine, or any Belief whatſoever, can be 
ANY OTHERWISE of any Benefit to 
Men, than as it is fitted to promote this 
main End. Again; + The Mogal Part 
of our Saviour's Doctrine would have ap- 
peared infallibly true, whether bh had 
ever worked any Miracles, or no. Tut 
xEST f bis Doctrine was what evivenT= 
LY TENDED fo promote the Honour of God, 
and the Practice of Righteouſneſs among 
Men. You ſee plainly, that, according 
to Dr. Clarke, whatever there is in Chri- 
ſtianity befides Morality or natural Reli- 
gion, is to be conſider'd as a Means /ub- 


ſervient to Morality ; to promote which, 


he ſays, that there is nothing revealed by 
Chriſt, which has not a direct evident 
Tendency. Suppoſe now this to be Fact; 
and let the Gentleman tell me, what 
Senſe there is in all this Outcry about 
arbitrary Commands. If the Doctrines 
of Chriſtianity have (as the Doctor ſays) 
a direct evident Tendency to promote 
the Practice of Righteouſneſs, I hope 
they are good for ſomething; and if ſo, 
then they are not arbitrary. 


+ P. 384. 
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But he goes on: The Deiſts can by 
#0 means come into the Doctor's Diſtintti- 
on between the Mozart Part of our Sa- 
viour's Doctrine, and that Part which 
EVIDENTLY TENDS TO PROMOTE the Honour 
of God, and the Practice of 'Righteouſneſs, 
it being manifeſily a Diſtinction without 
any Difference, His Meaning is, That 
whatever has an evident Tendency to 
promòte the Honour of God, and the 
PraQtice of Righteouſneſs, is really a 
Duty of natural Religion. To this Pur- 
pole he ſpeaks plainly 1 the following 
Words: + I is demonſtrably fit, juſt, and 
DN fr: kw 0 ne os 
that evidently tends to promote the Honour 
of God, and the Practice of Righteouſ- 
neſs. And again, in the next Page, 
Thoſe things which evidently tend to pro- 
mote the Honour of God, and the Practice 
of Righteouſneſs, are elain Moxar Du- 
TIES, and PERPETVALLY OBLIGE, What 
the Gentleman would haye us infer from 
all this, is, That according to Dr. Clarke's 
own Account, Chriſtianity can be no- 
thing elſe but mere natural Religion. 
For ſince the Doctor admits nothing in- 
to Chriſtianity but natural Religion, and 
what has an evident Tendency to pro- 
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mote natural Religion, it muſt follow, 
that if (as is now alledged) there be no 


real Difference between theſe things, the 
whole muſt be natural Religion, and no- 
thing clſe. The Concluſion I diſpute, 
not allowing the Premiſes to be true: 
But they are abſurd, whether you con- 
ſider them upon the foot of natural Re- 
ligion, or upon the foot of Reyelation. 

Let us, in the firſt place, ſuppoſe 
that there was no Revelation in being, 
and that all Men were left merely to 


the Guidance of natural Light. Upon 


this foot, I ſay, there are evidently ma- 
ny things, which have a Tendency to 
promote natural Religion, which yet 
themſelves are preciſely no Duties of na- 
tural Religion. To give one Inſtance: 
Ads of Mortification and Self-denial have 
many times a natural Tendency to pro- 


mote Virtue. But will you fay that 


they are plain moral Duties, which per- 


petually oblige ? You cannot ſay it; for 


tho' they are proper, yet they are not at 
all times neceſſary. The fartheſt you 
can go in this Caſe will be to fay, that 
every Man is under a general Obligation, 
in ſome way or other, to do what to him 
appears neceſſary and expedient to pro- 
mote natural Religion; and in this way 
rather than in another, if he finds it 

F 2 moſt 
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moſt expedient. But in plain moral Du- 
ties the Calc is otherwiſe. For a Man 
muſt not pretend to fay, I will ſhew my 
Reverence to God, either by paying my 
juſt Dues, or by living ſoberly, as I ſhall 
ſee Cauſe; for he muſt always ſee Cauſe, 

why he is perpetually obliged to both. 
This Caſe might be exemplified by a 
Variety of Inſtances taken from Civil 
Government ; for there are hundreds of 
ways by which the publick Good may 
be promoted, which yet a Man may de- 
cline without being guilty of the Breach 
of Law. Take now Revelation into the 
Queſtion, and the Diſtinction will be 
much clearer. For here that which is 
appointed, as tending to promote the Ho- 
nour of God, and the Practice of Righ- 
teouſneſs, may be of ſuch a Sort, as that 
even the Tendency and Propriety of the 
Means in order to the End, ſhall entire- 
ly depend upon the Suppoſition of ſome 
Fact or other declared or made known 
by Revelation. In the Caſe already 
mention'd, the Tendency to promote the 
Honcur of God, &c. appears to the na- 
tural Underſtanding of Man, ſuppoſing 
him to be only under the Guidance of 
natural Light ; and all that I obſerve is, 
That tho' thele Acts have this Tenden- 
cy, yet they are not plain moral n 
ut 
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But there are ſome Inſtitutions in the 
Goſpel, from which if you take away 


the Goſpel, they will not only not be 


obligatory, but the very Propriety of 
them, as a Means to promote the Honour 
of God, &c. will immediately ceaſe. Thus, 
or Inſtance, the Revelation of the Go- 
ſpel ſuppoſed, and the Redemption of 
the World by the Death of Chriſt, and 
our Obligation to obey his Laws; it is 
moſt apparent, that the Inſtitution of 
the Sacrament of the Lord's Supper, in 
order to perpetuate the Memory of 
Chriſt's Death, and to revive the Senſe 
of our own Obligation, has a maniſcſt 
and natural 'Tendency to promote the 
Honour of God, and the Practice of 


Righteouſneſs, But if you throw out 


the Revelation, i. e. if you take away 
the Facts to which this Inſtitution has a 


Relation, it is not only improper, but 


abfurd. Here then is an Inſtance of /ome- 
thing, which, tho' upon the foot of Re- 
velation, it has 4 manifeſt Tendency to 
promote the Honour of God, and the Pra- 
Gice of Righteouſneſs, yet cannot be con- 
ſider'd as a plain moral Duty, or any 
thing like it. 


I chuſe rather to inſtance in practical 


Matters; becauſe, as to ſpeculative Truths, 
there is not the leaſt Difficulty in con- 


ceiving, 


— 
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ceiving, that there may be ſeveral, 
which tho they be ſuppoſed not di ſcove- 
rable by Reaſon, yet when made known 
to us by the Light of Revelation, will 
1 greatly tend to promote the Honour of 
I God, and the Practice of Righteouſneſs; 
i of which Sort the Doctrine of Reconci- 
4 Lation, as taught in the Goſpel, is an 
I unexceptionable Inſtance. But even as 
[ to Prafice, 1 ſay, it appears plain, that 
&: there are many things which have a a- 
I tural Propriety and Uſefulneſs to promote 
=. moral Virtue, upon the foot of both 
natural and reveal d Religion, which are 
yet themſelves no moral Duties. This 
is the Foundation of that common Di- 
ſtinction between Duties moral and poſi- 
tive, or (as Dr. Clarke ſometimes ex- 
preſſes it) * neceſſary and indifferent ; 
and the Gentleman may from hence ſee 
1 his own Miſtake in asking, + How can 
1 there be any ſuch ( indifferent) Doctrines 
[| in the Chriſtian Religion, if what he 
' (Dr. Clarke) ſays be true, that every one 
of the Doctrines it teaches, has a natural 
Tendency to promote the Honour of God, 
and the Practice of Righteouſneſs? For 
if you ſpeak vf indiſerent with reſpect 
to L/ or no Uſe, there can indeed be no 
indifferent Doctrines in the Chriſtian Re- 
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ligion, 
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ligion, i. e. there can be no Keen Do- 
ctrines. But if you ſay indiferent with 
reſpect to Obligation or no Obligation, 
(which is the Senſe in which Dr. Clarke 
uſes the Word) there may be, and are 
ſuch Doctrines, as ſhew us Daties, which 
would have been 20 Duties, if the Go- 
ſpel had not commanded them. And 
this is one great Ule of Reyelation, that 


it has preſcribed to us many Rules of 


Worſhip that are proper to promote the 
Honour of God, and the PraQtice of 
Righteouſneſs, which either (Revelation 
not ſuppoſed) have no Foundation in 
Reaſon, or which if they do appear to 
Reaſon to be in. themſelves uſeful and 
proper, we ſhould yet have been under 
no direct and formal Obligation to com- 
ply with. 5 

What I mean by this at preſent, is 
only to ſhew that Dr. Clarke is through- 
out conſiſtent with himſelf, in making 
Natural Religion the Env, and the par- 
ticular Doctrines and Inſtitutions of the 
Goſpel the Means ſubordinate to that 
End: And that if it be true, what he 
aſſerts, that natural Reaſon can give us 
no Satisfaction, either as to the Method 
by which Sinners may be reconciled unto 
God, or as to the Way or Manner in 
which God may be acceptably worſhipped, 


0 
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he has laid a good Foundation whereup- 

on to build the. Uſe and Neceflity of 
Revelation, in order to recover Man- 
kind out of their corrupted Eſtate. It 
remains now therefore to conſider what 
Objections the Gentleman has made a- 
gainſt theſe Principles. 


To begin with the Firſt, to wit, the 
Method by which Sinners may be reconciled 
unto God. Upon this Point Dr. Clarke 
lays down the following Propoſition, 
viz, That rRHEI cannot CERTAINLY 
knoty, to whom God has not declared it, 
that he will receive returning Sinners, and 
accept of Repentance r wr of perfect O- 
bedience. Becauſe, though this be the 
MOST PROBABLE, and only Means of Recon- 
ciliation that Nature ſuggeſts, yet — it 
cannot poſitively be proved from any of 
God's Attributes that he is abſolutely 
OBLIGED fo pardon ALL Creatures, ALL 
their Sins, at ALL Tims, barely and im- 
mediately upon their xeeENTING, In op- 

; e to which the Objector aſſerts, 
hat +the ſame Knowledge in Man which 
ews him the Law he is under as a Man, 
ews him alſs the Way of attoning the 

— 10 cnpeonar Author of 

his Being, when he has tranſgreſſed that 
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Law ; 
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Law; and that it is an Article of Na- 
TURAL RceL1610N, ' that Forgiveneſs does 
CERTAINLY follow ReeenTance. That 
the Oppoſition. between ' theſe Writers 
may be clearly underſtood, it will be 
neceſſary to conſider what Dr. Clarke 
means by receiving returning Sinners: 
And by this it is plain that he intends 
receiving them to that Favour which 
they would have enjoyed, upon Suppo- 
ſition that they had never ſinned. For 
this receiving returning Sinners, is im- 
mediately explained by accepting Repen- 
tance Is EAD of perfect Obedience; that 
is, accepting Repentance as an Equiva- 

lent to perfect Obedience; or, as an- 
ſwering every Purpoſe that would have 
been anſwered by perfect Obedience. 
So that if the Gentleman will contra- 
dict Dr. Clarke, he muſt maintain, that 
whether a Man hath never ſinned againſt 
the Law of Nature, or whether he hath 
ſinned, and afterwards at any time re- 
pents, it is clear and certain from the 
Light of Nature, that his Condition 
before God, with reſpect to his Favour, 
and the Happineſs conſequent upon that 
Favour, will be exactly the ſame. But 
how does the Light of Nature ſhew 
this? Or how can it ſhew it? Why, it 
is clear, he fays, from the Mercy and 

G Good- 
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Goodneſs of God. And does our Reaſon 
ſhew us the exact Meaſure of God's 
Mercy and Goodneſs ? Not unleſs. it ſhews 
us the exact Meaſure of his Wiſdom. God 
is merciful and good ; but his Mercy and 
Goodneſs muſt always be ſuppoſed to be 
exerciſed in ſuch a manner as becomes 
his Wiſdom; that is, in ſuch a manner 
as is conſiſtent with the * whole Scheme, 
Order, aud State of Things, the Method of 
his governing the World, and his Deſign in 
creating Mankind; of which, ſince (as 
Dr. Clarke þ obſerves, and the Reaſon 
of the thing ſhews) we are not competent 
Judges, it is impoſſible that we ſhould 
know, without ſome Declaration from 
God, whether it is fit or not fit that he 
ſhould deal with Mankind in ſuch a 
ſort, as if there were no Difference be- 
tween not ſinning at all, and finning, 
and aſterwards repenting. Mercy and 
Geodneſs are amiable Perfections; and 
when we conſider them as ſubſiſting in 
God, before whom we all of us ſtand 
as Sinners, and without whoſe Mercy 
we muſt all periſh , Paſſion and Selſ- 
love will be very apt to carry us to ſay 
more of them than Knowledge will ju- 
ſtify. This perhaps may be the Reaſon 
why ſome great Men (who had no De- 
* P. 289. + Ibid. 
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ſigo to undervalue the Goſpel) have 
ſpoken of it as a thing which the Light 
of Nature puts beyond all loube, that the 
Author f the Law of Nature, and God 
Patience and Confolation, wha is rich 

in Mercy, will forgive his frail Offspring, 
they acknowledge their Faults, bes bis 
Pardon, and reſolve in earneſt for the 
future to conform their Actions to this 
Rule, which they own to he juſt and right. 
They ate the Words of Mr. Locke, as 
cited by the Objector: But great Names 
weigh nothing in 4 Caſe where the 
teſt may fo eaſily be miſtaken. It 
is plain that this Argument refts upon 
the Goodneſs of God, and upon not hing 
elſe: Now there is no Argument to be 
drawn from the abſtracted Notion of 
Goodneſ5' to ſhew that it is fit and rea- 
ſonabſe for God to forgive all Sinners, 
barely and immediately upon their Re- 
pentance, that will not as well prove 
that every Man, and confequently every 
Magiſtrate, ought to do the fame. But 
in this Caſe he muſt needs ſec and con- 
feſs that the Argument will not hold: 
Magiſtrates do not forgive all Offenders 
againſt Laws either Human or Diyine, 
upon their Repentance; and there are 
evident Reaſons ariſing from the Con- 
ſideration of the general Good, which 
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ſhew that they ought not. Now if in 
ſuch Caſes any one ſhould object againſt 
the Goodneſs of the Magiſtrate, the An- 
ſwer would be obvious, viz. That Good- 
neſs muſt be directed by Miſdom, and 
-ſhewn in ſuch, a way as is conſiſtent 
with the general Ends of Government; 
all which will be as true when applied 
to God, who muſt be conſidered, not 
merely as a good Being, but as a wiſe 
Being too, who in the Goyernment of 
the World muſt be ſuppoſed. to have 
ſome general View, to which every par- 
ticular Adminiſtration muſt be directed, 
as to one common Center. So that un- 
lels you had ſuch a perfect Notion of 
the whole Scheme of Providence, as to 
be able to demonſtrate, that in the 
Nature of the thing it is impoſlible 
that there ſhould be any ſuch Circum- 
ſtances or Conſiderations reſpecting the 
general Syſtem, which may make it fit 
and reaſonable that God ſhould ot for- 
give Sinners barely and immediately 
upon their Repentance, all you can urge 
from the Goodneſs of God will fall ſhort 
of the Purpoſe. Does the Gentleman 
now pretend that we have. ſuch a per- 
' fe& Knowledge of the whole Scheme of 
Providence? No: He * allows we have 
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vot, and believes there's none ut preſent 
who have, or. pretend to have, fo exten- 
ſiue a Knowledge. . 1 am glad to hear 
once a Confeſſion from him that he is 
leſs wiſe than his Maker: And had he 
at all times been mindful of this, when 
he has undertaken to preſcribe to God, 
and to tell Hzm what it is fit or not 
fit for Him to do in the Government of 
the World, ſome great Miſtakes might 


. have been avoided, as you will ſee more 


fully afterwards,” In the preſent Cafe it 
is plain, that can we have no ſure Foot- 
ing without Revelation. The Goſpel 
aſſures us, that through the Attonement 
made by Jeſus Chriſt, our Repentance 
ſhall — acce pted as the F of the 
Law. But, ſetting this apatt, all our 
Reaſonings upon this Subject would 
have been (as Dr. Clarke ſays) 'likei man- 
dering in the uide Sea, without a Guide 
t conduct us: Men might have talled 
confidently if they had pleaſed, but 


could have proved nothing. 


But let us take this Matter a little 
higher. When we ſpeak of God's for- 
giving or accepting Sinnes upon their 


Repentance, we mean, I ſuppoſe, that 
he will forgiye them in ſuch à manner 


as to accept them to a State of eternal 


Happineſs after Death, Upon the Dei/t's 
Scheme, 
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Scheme, we muſt ſuppoſe that Man 
from the Beginning was made mortal; 
and it is certain, that ſetting Neves 
tion aſide, nothing appears to 2 
trary. Let us ſup 


poſe now, that every 
Man had ſtrictly falfilled the Law of 


Nature, and that Matters were ſo or- 
dered in this World, as that Virtue 
ſhould be its own Reward. Upon this 
State of the Cafe I beg leave to ask; 
What certain Foundation we could have 
to conclude, that there would be any 
ſuch thing as a future State at all. All 
Arguments drawn from the Nature 
of the Soul are precarious, and (as Dr. 
Clarke acknowledges) amount only 8 a 
Probability. And his only De 

tion (as he very e terms it) — 
the unequal Diſtributiam of Good and Evil 
in wow fr 87 be entirely taken away. 
For upon * Hypotheſis, Happineſs 
and: Miſery are ſuppoſed to have a con- 
ftant, orderly Connexion with Virtue 
and Vice. So that it is plain upon this 
foot, that thete can be no certain Proof 
of a Andre State. For as God was at 
liberty at firſt to create Man, or not to 
create 3 * he is at liberty to continue 
bim in Being for as long, or as ſhort a 
time as he 623 —_— whilſt he Was 
. 263, & 110 
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in Being, eyery one has been happy in 
proportion to his Virtue, there ean be 
no Cauſe for Complaint. 

Take now Sin and Corruption into the 
Caſe, together with an unegual Diſtribu- 
tion of Good and Evil in this Life; and 
fee how much you will gain by it. Here 
is a Law which you have tranſgrefled. 
Your Diſobedience, I hope, will, not be 
pleaded as a Title to any Reward. No; 
but IJ have repented, you will ſay ; and 
my Obedience, ſubſequent to my Repen- 
tance, will entitle me to a Reward. But 
how ſo? Obedience ſubſequent to Tranſ- 
greſſion is but a Part of the Debt you 
»wed to God, and certainly cannot have 
greater Virtue than the fame Obedience 
would have had, in caſe you had never 
ſinned. All you can ſay is this, That 
an unequal Diſtribution of Good and E. 
vil in this Life being now admitted, 
there will ariſe a Neceſſity ( in order to 
juſtify the Providence of God) of fup- 
poling a future State of Happineſs and 
Miſery. Very w well; but there will a- 
riſe no Neceflity . of an eternal Reward. 
For an eternal Reward is not neceſſary 
to juſtify the Providence of God, in ad- 
juſting the Inequalities which ariſe in 
this ſhort and momentary State. So 
that in every VIEW, eternal Life, a of- 

ered 
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fered to us in and through Jeſus Chriſt, 
is the Gift of God; of which (how deſi- 
rable ſoever it be to the Reaſon of Man) 
Reaſon, without the - Promiſe of God, 
could have given us no firm and certain 
Aſſurance. e Ds $991 5 n 
It will be of little Weight: perhaps 
with the Objector to be told, that what 
I have now laid down is the Doctrine of 
St. Paul, and contains in it the whole 
Foundation of his reaſoning in his Epi- 
files to the Romans and the Galatians, 
where he endeayours to bring both Jews 
and Gentiles to the Faith of the Goſpel, 
by offering this Conſideration, that they 
were all Sinners; and that neither 
the Law of Moſes, nor by the Law of 
Nature, was there any Juſtification. E- 
very one ſees, that the Suffeciency of the 
Law, and the Neceſſity of coming to the 
Goſpel for Juſtification, cannot both ſtand 
together. And yet a * late Writer, a 
Friend of the Objector's, (that he might 
ſeem not to have loſt all Regard for the 
Scriptures) has attempted to reconcile 
them. The Poſition he lays down in the 
ſtrongeſt Terms : © The Religion of Na- 
ture will ſhew how Men may be reconci- 


* led to, and accepted of God.” How 


ie true Foundations of Nat. and Rev, Relig. 
p. 68, &c. 3 
e ſo? 
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ſo? Why thus——Every Argument that 
concludes for God's Goodneſi, Mercy, Long- 
ſuffering and Patience, are Demon ſtrati- 
ons how Men may be reconciled to, and ac- 
cepted of God. Of what Weight all ſuch 
Arguments are, I have already ſhewn, 
and need not repeat. The Point at pre- 
ſent is, How is this Doctrine reconcile- 
able with St. Paul's Reaſoning ? And 
thus the Gentleman explains it: Fa 
Man is to ſtand ot fall by Law, his Adti- 
ons muſt be exactly agreeable to that Lau. 
But all have finned——therefore none =_ 
be juſtified by Law. But what then? 
Natural Reaſon will teach Men how they 
may be reconciled to God, and accepted by 
him, though they will not be juſtified by 
Law, With the Gentleman's Leave, 
this is avoiding the Difficulty, inſtead of 
removing it. The Apoſtle reaſons in 
this manner: Againſt the Law ye 
Hare all Sinners—By the Law there- 
fore ye cannot be juſtified——There- 
fore ye muſt come to the Goſpel fot 
Pardon and Reconciliation.” But 
how is this Reaſoning conſiſtent (I ſay) 
with ſuppoſing, that the Light of Rea- 
{on ſhews the Way of Reconciliation and 
Acceptance, as plainly as the Gofpel 
does? 'To this Queſtion we have no Art- 
ſwer. All that he ſays amounts to no 
| H. more 
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more than this, viz, That tho' we can- 
not be juſtified by the Law, i. e. (for 
this is what he means) tho' we cannot 
plead Innocency according to the Law, it 
may nevertheleſs conſiſtently be ſuppo- 
ſed, that natural Reaſon will teach us 
how we may be reconciled and accepted. 
But the Difficulty (in my Apprehenſion) 
lies here; How is it conſiſtent zo offer 
the Goſpel as a neceſſary Means of Re- 


conciliation and Acceptance, in virtue 


of this Conſideration, that we cannot be 


juſtified by the Law, if the Way of Re- 
conciliation and Acceptance be (as he 
ſays it is) demonſtrable by natural Rea- 
ſon without the Goſpel ? The Goſpel it 
ſelf juſtifies no otherwiſe, than as it is a 
Declaration of the Terms upon which 
God will be reconciled to Sinners. Now 
if the Law of Nature declares theſe 
Terms as plainly as the Goſpel, tell me, 
if you can, in what reſpect one is a Law 
of Juſtification more than the other. 
Here it 1s that the Queſtion pinches; 
and that the Gentleman felt it, is clear 
from the following Paſſage. * The Law 
of Nature is a Law of ftrict unerring O- 

edience, and Righteouſneſs conſiſted in 
exact Obedience; and Juſtification could 
be demanded only by ſuch as were exatlly 

® F794 


righteous. 
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rig hteous. But what then? All are Sin. 
ners, as is manifeſt from the Scriptures, 
as well as from Experience. Thus far we 


are agreed; and now pray mind what 
follows: What then is the Us x the Apo- 


file makes of this ? of We muſt not ex- 
r 


ect our Fuſtification from our Obedience 
to the Law of Moles, no, nor to the Law 
of Nature, but from SOMETHING ELSE, 
ery right; and would it not have 
been natural for the Gentleman to 
have ſaid what that so MMETHING 
E LSE is? No doubt; but then his 
Inconſiſtency with the Apoſtle would 
have been too viſible; and therefore, in- 
ſtead of ſetting forth. what wir juſtify 
us, he goes on with telling us only what 
wILL NoT: For thus it follows; and does 
not the Religion of Nature teach men xo 
TO DEPEND, or put the Iſſue 8 Cauſe 
upon exact, auf; wa, Obedience ? Cer- 
tainly it does Come out of the dark, 
Sir, I beſeech you, for once, and tell us 


plainly what it is we azz to depend up- 


on. If the Apoſtle were asked, he would 
lay, that it is the free Grace and Mercy 
of God, through the Sacrifice of T efus 
Chriſt. Of the Attonement made by Je- 
ſus Chriſt, for certain, the Light of Na- 
ture ſpeaks not one Word, and there- 
tore this Circumſtance the Gentleman 

H 2 | maſt 
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muſt be preſumed to throw entirely out 
of his Account, And if he will ſay 
that the Light of Nature ſhews us that 


Repentance, without the Attonement 


made by Jeſus Chriſt, is that s0METHING 
ELSE Which we may depend upon for 
Juſtification, I will believe him when 
he can prove it. But, for ſhame, let him 
not pretend that he agrees with St. Paul, 
whoſe Doctrine no more ſuits with his 
Notions, than Light does with Dark- 
neſs. —— But, to proceed: 

The next Point to be conſidered is, 
Whether the Light of Reaſon ſuffi- 
ciently inſtructs us, in what Way God will 


be acceptably worſhipped ; upon which, 
that Dr. Clarke's Opinion may be the 


better underſtood, it will be neceſſary 
to ſet it down in his own Words : *That 
God ought to be worſhipped, is, in general, 
as evident and plain from the Light 
Nature, as any thing can be: But in what 
particular Manner, and with what Kind 
of Service he will be worſhipped, cannt 
certainly be diſcovered by bare Reaſon. 
Obedience to the Obligations of Nature, 
and er of the Moral Attributes if 
God, the wiſeſt Philoſophers eafily knew 
was undoub 140 the ky aa Ser- 
vice to God. But ſome exTERNAL Avo- 
9 290. 3 
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RATION ſcemed alſo to be neceſſary ;, and how 
this was to be performed, they could not, 
with any Certainty, diſcover. Upon this 
I muſt obſerye, That when the DoQor 
ſpeaks of it as a thing evident from the 
Light of Nature that God ought to be wor- 
ſhipped, he conſiders Worſhip in its lar- 
geſt Extent ; that is, as including every 
thing by which we may expreſs our Re- 
verence to the Supreme Being. This, 
he ſays, the Philoſophers eaſily under- 
ſtood would bet be done by Obedience 
to the Obligations of Nature, and Imita- 
tiow of the moral Attributes of God. The 
Objector has taken notice of this as Dr. 
Clarke's Opinion, and yet asks, How 
then can we be ignorant what Worſhip we 
are to pay? Why, no, Sir; thus far we 
cannot be ignorant what Worſhip we 
are to pay, and Dr. Clarke tells you ſo: 
But the Difpute is concerning External 
Adoration, which, (ſays the Doctor) 
ſeemed to be neceſſary; and that it does 
ſo ſeem appears from the Practice of all 
Mankind. And indeed the Light of 
Nature ſhews us, that (the preſent cor- 
rupted State of Mankind conſidered) 
ſome ſort of external Worſhip is neceſ- 
ſary, to preſerve a Senſe of Religion in 
the World: But in what Way this may 
beſt be performed, or what Sort of Wor- 


ſhip 


——_— 
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ſhip God will moſt. approve, Natural 
Reaſon cannot, with any Certainty, diſ- 
cover. $45 
This appears to me to be Dr. Clarke's 
Senſe. Does the Objetor now deny 
that ſome ſort of external Worſhip is 
neceſlary, to preſerye a Senſe of Reli- 
gion in the World? No: He tells us 
* It is the Voice of Nature that God ſhould 
be worſhipped publickly : But he thinks 
it I hard Fate, that theſe Philoſophers 
ſhould be indiſpenſably obliged to worſhip 
God acceptably, and yet be unavoidably ig- 
norant how to perſorm this acceptable Mor- 
ſhip. Where did the Gentleman learn 
that theſe Philoſophers were indiſpenſa- 
bly obliged to worſhip God acceptably ? 


Dr. Clarke ſays no ſuch thing, nor can 


any ſuch thing in reaſon be affirmed ; 
becauſe, what a Man has not the Means 
of knowing, he can be under no indi- 


ſpenſable Obligation to perform. But 


what Men are bound, or not bound to do, 
is no Part of the Queſtion, as I ſhall 
fully new by and by. The Point is, 
Did theſe Philoſophers, in fad, under- 
ſtand what Sort of external Worſhip 
God would beſt approye ; or, does Rea- 
ſon afford ſufficient Light in this Mat- 


ter ? Dr. Clarks has produced good Au 


* P. 116. + P. 394. | 
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thorities to ſhew that the wiſeſt of them 
fell in with the idolatrous Worſhip of 
their ſeveral Countries. And what ſays 
the Gentleman to this? Why, That 
the Practice of the Philoſophers in theſe 
Caſes does not prove any unavoidable Ig- 
norance. They might know that this 
Worſhip was wrong, but not think it 
ſafe or prudent to attack the rejgning 
Superſtition. Be all this admitted, ( for 
it is not worth diſputing ) did, they, I 
ask, know what was right ? If he lays, 
they did, let him produce his Authori- 
ties to vouch for what fays: Or if he 
thinks Reaſon can decide this Point, let 
him nom ſhew what Manner of outward 
Worſhip it is which all Men are preciſely 
directed to by the Law of Nature. I 
have very little Expectation that the 
Gentleman will eyer engage in any ſuch 
Attempt as this, becauſe he does as 
good as tell us, that there can be no 
ſuch thing as one general, uniform Way 
of external Worſhip; for, ſays he, 
* Since external Adoration can't be per- 
formed but by external Signs, theſe muſt 
be different in different Places; _ becauſe 
what are Marks of Reſpect in one Country, 
are Marks of Diſreſpect in another, or at 
leaſt look ridiculous. It is true, the out- 
. 
| ward 
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ward Tokens of Civility, are, in many 
reſpect, different in different Countries: 
But what has Religion to do with ſuch 
Trifles as theſe! I am ſorry the Gen- 
tleman has no better Notion of worſbi 
Ping God, than he has of pulling off his 
Hat, or making a Bow, at ſome great 
Man's Levee; and, if it would not be 
too great an ' Offence, I would defire 
um, for once, to go to the Goſpel, and 
ſee whether the Worſhip it preſcribes 
deſerves to be treated in this manner, 
We are there commanded to aſſemble 
ourſelyes together, to confeſs our Sins to 
God, to pray to him for what we want, 


to give Thanks to him for what we 


have received; to hear that holy Wonv, 
in which we are by the moſt weighty 
Conſiderations exhorted and admoniſhed 
to repent and amend, and to comme- 
morate the Mercy of our Redemption 
from a State of Sin and Death by the 
frequent Communion of the Body and 
Blood of Chriſt. All theſe ſeveral Acts 
of Religion haye in them the Nature of 
external Signs, no doubt: But then they 
are ſomething more For, the State of a 
Man who accuſtoms himſelf to a ſerious 
and regular Attendance upon them, is a 
State of perpetual DrsciriIxx, by Which 
Conſcience is always kept upon ĩts Guard, 
to 
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to acquit us when we do well; and to 
reproach and condemn us when we do 
evil; and to Fe us upon that vigorous 
Oppoſition of ourſelves to Fleſh and 
Blood which is neceſſary to carry us 
through the "Temptations of the World, 
which never can prevail but when Con- 
ſcience fleeps, and thoſe Conſiderations 
which ſhould ſupport Virtue grow faint 
and languid upon the Mind. This is 
one great Uſe of external Worſhip; in 
all which it is plain, that there is no- 
thing which is not in all Places alike 
proper ; ; nothing which will not to all 
erſons be alike uſeful and beneficial ; 
eſpecially if we take into the Account 
that SUPERNATURAL AsSs15TANCE of the 


Spirit of Gov; which (as Dr. Clarke 


teaches in many Places) . * the Chri- 
ian Diſpenſation, they who fincere- 
h Ln to obey 2 Will 2 55 G 
ave Encouragement to hope for, (in con- 
ſequence of the Uſe of theſe Ordinan- 
ces) upon all neceſſury Occaſions, 1 ſpeak 
this only to ſhew the Objector's Abſur- 
dity in treating outward Worſhip as a 


mere Fermality, not capable, in the Na- 
ture of it, of being reduced to any 
common Rules. But, ſetting apart 


every thing that is peculiar to the Chri- 
ſtian Religion, I will only ask this ge- 
| " M neral 
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neral Queſtion, viz. Since it is admitted 


that there ought to be ſome external 


Worſhip, and Reaſon directs to no one 
particular Method, as what all Men are 


preciſely obliged to follow, How ſhall 


the particular Method of external Wor- 
ſhip be determined? The Objector tells 
us, that * this ſhould be left to Human 
DrisckErrox, and that Men are to do it in 
the moſt convenient Way, by appointing 
AMONG THEMSELVES Time, Place, Perſons, 
and ALL OTHER THINGS which require 


ſpecial Determination. What Senſe there 


is in this, let any Man of ordinary Ap- 
prehenſion judge. Man is confeſſedly 
ignorant and corrupted : In conſequence 
of this, we now ſuppoſe that he is be- 
come obnoxious to the Juſtice of God, 


and wants to be put into a Method, 


whereby, his Conſcience being awaken'd, 
and his Paſſions reſtrained, he may at- 
tain to ſuch a Degree of Reformation 
as God will accept, in lieu of that Obe- 
dience which he is no longer able to pay. 
Under this State of the Caſe, the Gen- 


tleman, it ſeems, thinks it moſt rea- 


ſonable and proper, not that God ſhould 
preſcribe a Method for him, but that 
xe ſhould preſcribe one for himſelf / 
If it were left to the Objector's Diſcre- 


tion to ſettle a Publick Religion for his 


P. 116, Country- 
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Countrymen, it is probable he would 
take care it ſhould be a very eaſy one. 
And J am afraid it is too natural to us 
all in ſuch Caſes as theſe, to be inclined. 
to lay as little as poſſibly we can upon 
ourſelves. The greater the Corruption 
of Mankind is ſuppoſed to be, the 
greater Reſtraints will be neceſſary, in 
order to bring them to a ſober Senſe of 
themſelves; and yet it is plain, that 
they will be ſo much the leſs diſpoſed 
to ſubmit to any Reſtraint at all: And 
doubt not, but that in many Parts 
of the World the Caſe is ſo bad, as that 
it would be as reaſonable to expect, that 
a Perſon diſordered in his Underſtanding 


| ſhould preſcribe to himſelf a proper Diet, 


and put himſelf under proper Degrees 
of Confinement, as that they ſhould de- 
termine for themſelves any proper Mea- 
ſures for their own Reformation. In ge- 
neral, if we will judge by Reaſon, and 
not by Paſſion, we muſt perceive that 
in Affairs of. this Sort, Mankind will 
always be moſt ſecure under the Directi- 
on of God, who beſt knows the Wants 
of his Creatures; and amidſt that infi- 
nite Variety of Methods which may be 
preſcribed, can never be deceived in 


judging, what, all Circumſtances conſi- 


der'd, is fitteſt to be preſcribed; nor is 
12 3 
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it hard to underſtand, that a Religion 
ſupported by the expreſs Authority of 
God, muſt have a much more forci- 
ble Influence upon the Behaviour of 
Men, than any Religion of mere hu- 
man Appointment poſſibly can have ; as 
they may ab/olutety depend upon his Ap- 
probation, if they comply with it, and 
his Diſpleaſure, if they negle@ and de- 
ſpiſe it. Theſe, I think, are no unrea- 
ſonable Suppoſitions; that God. is wiſer 
than Men, and knows much better than 
they do, what Courſe it is beſt to take 
with them, to lead them back to a 
Senſe of their Duty; and that many 
will reyerence what they know or be- 
lieve- to come from God, who may be 
diſpoſed to pay little Regard. to what 
mere human Prudence recommends, 
But the Objector, inſtead of attending 
to ſuch natural Obſervations as theſe, 
{pends much of his own and his Reader's 
time, in complaining of I know not 
what * Handle that deſigning Men may 
take (if the Authority of God be laid 
down as the Foundation and Rule 
of external Worſhip) to impoſe upon weak 
Perſons what they pleaſe, on pretence of 
Divine Right. Upon this Topick many 
Pages are ſpent ; but what does it all 
P. 116, & c. 


amount 


\ 


A Defence of Dr. Clarke, Sc. 61 


amount to? Much Miſchief may be 
done by Pretenders of all Sorts, of 
which this Gentleman himſelf is not 
the leaſt Example. But how comes this 
to be an Objection againſt Revelation? 
Has not Phy fick produced Quacks, Law 
Pettyfoggers, Mathematicks Conjurers 
and Fortune-tellers? What then? Will 
you expel the Arts and Sciences out of 
the World, becauſe they have been made 
uſe of by Knaves to abuſe Fools? Nay, 
(to come nearer to the Gentleman's 
Point) has not Reaſon itſelf been abu- 
ſed? Muſt we then argue, that it came 
not from God? Or if you ſay that God 


ought not to have given Revelation, fore- 


e ſecing the ill Uſes that would often be 
at made of it, may not the ſame thing be 
ls, ſaid of his giving Reaſon to Men? The 
8 Gentleman tells us of many Superſtiti- 
e, ons that have been grafted in Chriſtian 
T's Countries upon the general Laws of the 
of Goſpel relating to religious Worſhip; 
ay and I can tell him of many more. But 
ud cannot he tell as long and as diſmal a 
alc Tale of much worſe Superſtitions pra- 
b ctiſed in other Places, where ub divine 
0 Appointments have given the Handle he 
my complains of? Or can he tell, that if 
all God had given no Laws about Religion, 
but had left it to particular Perſons, or 
unt | 


part ĩcu- 
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prrticular Families, or particular Com- 
munities, (for by which of theſe Ways 
Religion is to be ſettled, he has not told 
us) to appoint among themſelves the moſt 
convenient Method, ſome conſiſtent, ra- 
tional, and uſeful manner of publick 
Worſhip or other would generally have 
been purſued? He may fay this, if he 
. pleaſes, with the fame Eaſe that he has 
ſaid a great many other as incredible 
things. But if he ſhould undertake to 
prove, that human Reaſon is a better 
Guide in theſe Matters than Revelation, 
he will be hard put to it to deal with 
this certain Obſeryation, That no In- 
ſtance can be given of any heathen Coun- 
try, where the human Inventions and 
Conſtitutions relating to publick Wor- 
ſhip have not been ſubver foe of all true 
Religion. 
+ TI have now done with the two Points, 
which the Objector has given me Occa- 
ſion to conſider; and upon the whole, I 
hope it will appear to reaſonable Judges, 
that the Inference that Dr. Clarke has 
drawn in his 7th Propoſition, That there 
was plainly wanting a divine Revelation to 
recover Mankind out of their univerſally 
degenerate State, is a very juſt one. 
Allowing theſe Principles, that Men 
wanted to be inſtructed, and * that 
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there were none ſufficiently qualified to 
inſtru them; that they wanted to be 
encouraged to Repentance and Reforma- 
tion by the Aſſurance of Pardon, and 
yet that none could give any certain 
Aſſurance to Repentance; that as a 
Check to that Inadyertency and want of 
Attention, which is apt to render the 
| beſt Motives ineffectual, they wanted to 
be frequently reminded by ſome outward 
Rules of religious Worſhip, and yet that 
they were in no ſort qualified to pre- 
ſcribe ſuch a Method to themſelves: 
Theſe Principles, I ſay, allowed, the 
Concluſion muſt follow of courſe. Here 
then I leave this Point; and will go on 
to anſwer ſome few general Objections, 
which the Gentleman has ſcattered up 
and down in his Book, in prejudice to 
Dr. Clarke's Syſtem in general. The 
Objector is ſo little an Obſerver of Or- 
der and Coherence, that it will be diffi- 
cult to reduce theſe Obſervations to any 
juſt Method. But the chief of them, 
I think, will fall under one or other of 
the following Queſtions, vis. 


i. Whence came this Corruption, which 
is made the Foundation of the Want of 
Revelation? Or, Why did God bring a 
Race of Creatures into Being, whom he 


foreſaw 
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foreſaw would fall into ſo deplorable a State? 
Setting aſide the Scripture Account of 
this Caſe, (which a Def? cannot be ſup. 
poſed to admit): To the firſt..Part of 
this Queſtion I anſwer, That Man being 
made a rational Agent, capable of dif- 
cerning between Good and Evil; and a 
free Agent, capable of acting or of for- 
bearing; the Cauſe of this general Cor- 
ruption muſt originally be reſolved into 
his own voluntary Choice, who wanted 
not either Means to know, or Power to 
fulfil, what God required; but was di- 
verted (by what Means it is not ne- 
ceſſary now to enquire, but was in Fut 
diverted) from following that Light 
which Nature had afforded him. Whe- 
ther in conſequence of this original Cor- 
ruption, and under ſome particular Cir- 
cumſtances of the World, ſome might not 
be unavoidably ignorant of the plaineſt 
Duties, is a Queſtion neither neceffary, 
nor poſſible to be determined with any 
Certainty, as I have before obſerved: 
Nor is it needful (if it were poffible) 
to ſay, Why God brought ſuch a Race of 
Creatures into Being. For what have 
theſe Queſtions to do with the Uſe and 
Advantages of Revelation? That the 
State of Mankind was miſerably cor 
rupted the Argument ſuppoſes, and 7 1 

a 
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fact true; and in order to recover them 


from this corrupted State, we ſay, and 
have proved, that Revelation was neceſ- 
fary. If now you will fay, that God 
ought not to have ſuffered Mankind to 
fall into this corrupted State; this has 


no manner of Tendency to ſhew, that 


the corrupted State of Man being ſup- 
poſed, Revelation was not neceſſary to 
recover them out of it, but only to 
impeach the Providence of God. 'The 


Objector ſays, that to ſuppoſe that God 


* FORESAW this Corruption, and the 
Conſequences of it, (and foreſee it he cer- 
tainly did) is to ſuppoſe that he brought 
Mankind into Being out of Sexte and 
HarxEeD, For the Decency of the 
Language, let the Gentleman anſwer ; 
and for the Reaſoning, he ought alſo to 
anſwer, if he has any Regard for natu- 
ral Religion. For the Objection falls as 
hard upon natural Religion, as it does 
upon revealed, and in truth ſomething 
harder; ſince natural Religion ſees the 
Evil, but has no Remedy for it; Reve- 
lation ſees it, and has provided for its 
Cure. Whatever elſe he may object to 
the Goſpel, he cannot object this Cor- 
ruption; for the Goſpel did not make 
this Corruption, but found it. And 
P. 399. 
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therefore the Difficulty lies againſt God's 
creating Man, but certainly cannot lye 
againſt redeeming him. For what will 
you ſay? Man was brought into Being; 
Man was thus corrupted: Was there 
any Spite or Hatred in re/cuing him from 
this Corruption? No ſurely ! But it may 
be asked, 97 


2, Could it ſerve to any good Purpoſe, 
for God to reſtore Mankind from this Cor- 
ruption by offering them new Light ? The 
Gentleman has ſtarted many Difficulties, 

which, if they have any Meaning, tend 
to ſhew that it could #0t. As this Ob- 
jection ſtrikes at the Root of Chriſtiani- 
ty, and (as I took notice heretofore) 
unhinges Dr. Clarke's Syſtem all at once, 
it is neceſſary it ſhould be conſidered. I 
Mall begin with his moſt general Obſer- 
vations. | | 4 . | 

Speaking then of the State Mankind 
was in before the preaching of the Go- 

ſpel, he ſays, That * if they had not 
Power when fallen to recover themſehves, 
and it was not their Fault that they at firf 
were in, and after remained in a State 
univerſal Degeneracy and Corruption, this 
muſt then be the State God psi they 
ſhould be in; and it would ſeem not only to 
C 3 
2 | by 


„ Fo (Þ © 


Defence of Dr. Clarke, &c. 67 


be 1N vain, but a CRIME in them to 
endeavour to change that State, in which 
God of his infinite Wiſdom and Goodneſs 
thought fit to place them. Setting aſide 
his Snecr againſt Providence, to the Ar- 
gument I thus anſwer : 

That the Corruption of Mankind (as 
before obſerved) was originally owing to 
the Abuſe of Man's Liberty; and that 
ſo long as this Liberty ſubſiſted, and fo 
far as it extended, it will be abſurd to 
fay, that a State of Degeneracy and Cor- 
ruption was the State God deſigned they 
ſhould be in. Permit it he did, (and 
otherwiſe he could not do without offer- 
ing Violence to Man's. Liberty; ) but 
deſign it he did not, any more than a 
good Father def; 5 chat his Son (whom 
he has left to his own Conduct) ſhould 
throw himfelf into a Gaol, or bring 
himſelf and his Family to Begg gary. But 
let us ſuppoſe the Corruption begun, and 
growing every Age 3 and worſe, till 
at length Ignorance and Wickedneſs had 
(by evil Education and vicious Habits) 
taken ſuch deep Root, that Liberty was 
greatly impaired, and there was no Poſ- 
ſibility of recovering without new and 
ſupernatural Aſſiſtance from God. Up- 
on this State of the Caſe, it muſt in- 
deed be 7 in vain for Man to attempt his 

= OWn 
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own Reformation : But why muſt it be 
a Crime? Why, (ſays he) becauſe it was 
endeavouring to change that State in which 
God thought fit to pLace them. He ſhould 
have ſaid (for it is all that can in truth 
be ſaid) that it was endeavouring to 
reſcue themſelves from that State, into 
which the Providence of God had per- 
mitted them to fall through their own 
and their Forefathers Wickedneſs. Their 
own Wickednels, I ſay, as well as their 
Forefathers: for in none has human Li- 
berty been /o much impaired, as not to 


| leave them inexcuſable in many Violati- 


ons of Duty. And (if the Gentleman 
be really in earneſt in what he ſays) 1 
would ask him, How it can poſſibly be 
a Crime to endeavour to grow better? 


Or, what is there in ſuch an Attempt 


that is not juſt and praiſe-worthy, eſpe- 
cially if ( which was the Caſe of many 
of the wiſer Heathens) theſe Endeayours 


were ſupported by an humble Confidence 
in the Goodneſs of God, that he in his 


own time would apply a Remedy to that 


Evil, which they found they were not 
able themſelves ſufficiently to cure? To 
argue that it was a Crime in Men to en- 
deayour to change this State, becauſe 
God deſign'd they ſhould be in it, is in 
effect to fay, That, ſeparate from 1 

| Conſi- 
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Conſideration of Man's Behaviour, God 
choſe it for them, as what he beſt appro- 
ved. But God no more defigned that 
Mankind ſhould be in this degenerate 
State, than he deſigned that firſ# Corrup- 
tion, which was the Occaſion of it; 
that is, he only permitted it, Or if the 
Gentleman will ſay, that there is no 
Difference between God's doing a thing, 
and permitting or ſuffering it to be done, 
he will again break in upon his own Re- 
ligion (as he would have us believe) na- 
tural Religion, which is more concerned 
(as has been ſhewn) in all Objections of 
this Sort than Revelation is. | 
Thus much muſt be faid, that the 
State of Corruption once ſuppoſed, God 
deſigned that Men ſhould continue in it, 
till ſuch time as he thought fit to apply 
the proper Remedy. I ask then, Was 
it becoming the Wiſdom and Goodnels 
of God to offer a Remedy? Why, No; 
for he tells us, 1. That the Happineſs of 
Man was the 861s End of his Creation. 
2. That + all Men living up to that Light 
God has given them, are upon a Lever. 
as to their ruruxꝝ Happineſs, Further, 
That * God has given to all Perſons, and 
at all times, 8ux3icient Means of diſ- 

covering whatever makes for their extseExT 
T ©. % * P. 362, 363. 
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and ruruxx Happineſs, or (as he expreſ- 
ſes himſelf elſewhere) || all that Happi- 
neſs their Nature is CapaBLt of. An 
this ſhews, that in the ObjeQor's Ac- 
count, no wiſe or good Purpoſe was to 
be ſeryed by any Offers of new and bet- 
ter Light to reform the World. And 
ſome Paſlages there are, in which he de- 
clares that Revelation will do more hurt 
than good. For he ſays, that * if we 
* any arbitrary Commands in the 
Goſpel, (and ſuch in his Account are all 
Commands, which are not original Du- 
ties of natural Religion) we place Chri- 
ftians in a woxksx Condition than thoſe un- 
der no Law but that of Nature—and con- 
ſequently the greateſi Part of Mankind 
are in a BETTER Condition, as to the next 
Worry, han Chriſtians, becauſe they do 
uot nAzARD the Favour of God by any 
Miſtakes or Omiſſious in ſuch matters. A- 
gain; + To fuppoſe fome Men, who tho 
they exactly obey the Law of Nature, may 
yet be puniſhed even cternally for not obey- 
ing axoTuer Lau beſides, would be to 
make God deal infinitely LxSGU MExCtruLLY | 
with them, than with thoſe that have 10 
other Law. Aud I may add, that even 
as to TeMPokar Harrixxss, they who 
think original and traditional Religion 
. 393, 409. * P, 123. 1 Ibid. 
don't 
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dow t differ, (i. e. they who throw every 


thing out of Religion but the mere na- 


tural Law) are in the ne rrER Stafe —— 

as having nothing required of them, but 

what they moſt evidently ſee tends to their 

Good, and conſequently are free (no ſmall 
Happineſs) rom all epaxicx Fears, Oc. 

The Gentleman thinks (and ſo fir he is 
in the right) that to be the beſt Religi- 
on, which provides beſt againſt the Fears 
of divine Vengeance. But how would he 
have this Proviſion made? By taking a- 
way Offence and Tranſgreſſion ? No, but 
by taking away the L aw; for the fewer 
the Laws (fays he) the Iſs 5 the Hazard of 
offending. Theſe are the genuine Max- 
ims of Epicurus; and deſtroy all Syſtems 

of Religion, revealed or not revealed. 


They ſhew, if they ſhew any thing, that 


chere ought to have been no ſuch thing 
as Law or Liberty; for Lam and Liberty 
ſuppoſed, there will always be a Foun- 
dation for Fears, always a Hazard of of- 
fending. Let us then examine a little 
into theſe Principles, 
Thee firft is, that he Happineſs f Man 
was the SolE End of his Creation: This the 
Gentleman perpetually takes for grant- 
ed; but it is fo far from wanting 9 
Proof, that in truth it is not capable of 


725 - and by what we are able to judge 


from 
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from that little we know of the Works 
of Providence, the Caſe is otherwiſe. 
Conſider Man under the abſtracted No- 
tion of a Creature, and there is no more 
Reaſon to ſay, that his Happineſs was 


the ſole End of his Creation, than there 


is to ſay the ſame thing of any other 
Creature made capable of Happineſs, 
And yet we ſee, plainly, that Beaſts are 
made ſerviceable to the Uſes of Men; 
and fince this Uſe is neceſſary for Man, 
no doubt it was intended in their Creati- 
on. There is not indeed any Order of 
Beings which bears any ſuch Relation to 
Man, as Man does to the Race of Brutes: 
But there may be (and doubtleſs is) a 
Relation between Man and other created 


Beings, which we know not of, which 


conſpires to make up the Harmony of 


the whole Syſtem. Dr. Clarke therefore 
ſays very truly and conſiſtently, that 
* wwe know not the Deſign of God in crea- 
ting Mankind ; that is, we know not the 
whole of it. For tho' he ſuppoſes that 
God created Man, (as he did all other 
intelligent Beings) to communicate to them 
Bis Happineſs ; yet this doth not exclude 
all farther Views which God might have 
with reſpe& to the whole Frame and 
Conſtitution of things, in virtue of 
* P. 289. | 
which 
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which it became fitting and proper that 


Man ſhould be, what in fact he is, ſupe- 
rior to all other Parts of the known 


Creation. If therefore the Happineſs 
of Man was the ſole End of his Crea- 
tion, mere Happineſs certainly was not 


ſo, but Happineſs in ſome certain Pe- 


ure, Order, or Situation of Being, 
"Now whatever was the Foundation of 


this Order, i. e. hate ver Cauſe moved 


the Eternal Author of all Things to 


place us in that Degree of Excellency, 
Which 8 proper to us as Men, and gives 
us a Superiority above many other Crea- 


tures; it may very juſtly be preſumed 


to be as agreeable to his Wiſdom and 
Goodneſs to reſtore us when we were 
fallen fro "ap aur ariginal Perfection, as it 
was at firſt to bring us into Being. In 


other Words: If there were wiſe Rea- 


ſons, wh' at firſt God made us Men and 
not Broke es, there may certainly be as 
wiſe and'as.g Jag why after we 
had debaſeck ourſelyes more or leſs to- 
wards the Condition of Brutes, he ſhould 


again reſtore us to the Dignity of our 


N atures. 


This Conſideration' ſuggeſts to ns a 


; 17 72 Uſe of Revelation, ſetting rr 


Regard to the Happineſs of 


For if it Were ſaid, that Man's Raphi. 
A? nels 
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_ neſs would have been as well provided 
for under leſſer Light, as under greater; 
ſtill it cannot be denied, that there 
might be other Reaſons of Providence 
reſpecting the general Order and Syſtem 
of things, which might make the Re- 
formation of Mankind proper and neceſ- 
| fary—— But our Cauſe wants not this 
Support; and it will be more material 
perhaps to enquire, what Foundation 
there is for what the Gentleman adyan- 
ces in his next general Principle, viz. 
That A L L Men living up to that Light 
God has given them, are upon a Level as 
to their Happineſs, whether preſent or 
future. It might reaſonably be demand- 
ed in the firſt place, ho thoſe are that 
live up to the Light that God has given 
them? If there are none ſuch (and none 
certainly there are, who in many things 
have not ended) the Queſtion will ſtill 
return, (not to be anſwered upon any 
Principles of natural Religion) What 
ſhall they do to attone for their wilful 
Tranſgreſſions? It might farther be ob- 
ſerved, that allowing that Virtue to 
Sincerity which the Gentleman contends 
for, the Goſpel may ſtill be ſuppoſed to 
be uſeful, and (conſidering the Prone- 
neſs of Mankind to offend) even neceſ- 
ſary to lead them to act with Sincerity. 


It 
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It is very certain, and Dr. Clarke ſup- 
poſes, that the Cauſe of the Corrupti- 
on of Mankind in many Caſes was not 
owing to the Want of proper Light to 
inſtruct them better, but for want of a 
Mill and Reſolution to do.what the Rea- 
ſon and Underftanding imparted to them 
by God, ſhewed them plainly enough 
they ought to do. And when God vouch- 
ſafed the Goſpel, he did not barely give 
new Light, and then leave Men abſo- 
lutely to themſelves to uſe or to negle& 
it ; but furniſhed them with ſuch Helps 
as were proper to engage their Attenti- 
on, and to awaken them into ſuch an 
habitual Senſe of their Daties, as that, 
ſo far as was conſiſtent with human Li- 
berty, this Light ſhould not be youch- 
ſafed in vain. But after all, I do not ſee 
what Reaſon there is for that Confidence 
with which the Gentleman aſſerts, that 
greater or leſſer Degrees of Light and 
Knowledge make no Difference as to 
Man's Happineſs, It will be allowed, 
I preſume, by all reaſonable Judges, 
that Man is naturally made capable of 
more Happineſs than Brutes. Whence 


this Difference? Is it not from thoſe Fa- 


culties by which he is diſtinguiſbæd from 
Brutes? Now if this Advantage on the 
Part of Man ariſes from thoſe Faculties, 

LS which 
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which are proper to him as Man, it 
muſt (naturally) beat a Proportion to the 
Ex tent and Improvement of thoſe Facul- 
ties; ſo that (all ſpecial Reaſons ſet a- 
part) the greater Knowledge added to the 
greater Virtue muſt be attended with 
the greater Degrees of Happineſs; and 
greater Knowledge (in thoſe Points, I 
mean, in which moral Duties ate con- 
ceened) will always! be a good Founda- 
tion for greater Virtue. Now this Ad- 
vantage the Light of the Goſpel yields, 
viz, that it not only ſets before us the 
Duties of natural Religion in the beſt 
and the plaineſt manner, but furniſhes 
us alſo with ſuch Helps and Motives to all 
virtuous Improvements, as the mere 
Light of Reaſon could not adminiſter. 
This, I think, has been already ſhewn; 
ſo that the Goſpel naturally) muſt be 
a Means of promoting Man's Happineſs 
both in this Life and in the next. In 
this Life, as it is plain from Experience, 
that in proportion as the Duties of na- 
tural] Religion are more generally and 
more cloſely adhered to, the World will 
generally be ſo much the happier; 
and in the next, becauſe a future State 
being intended as the Reward of Vit- 
tue, our Happineſs there muſt be 
ſuppoſed to have a great Dependance 


upon 
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upon our Improvement here. Theſe, I 
think, are very plain and eaſy Deducti- 
ons; and how the Gentleman will be 
able to ſupport his general Principle, 
that greater or leſſer Degrees. of Light 
make no Difference as to Man's Happi- 
neſs, let him conſider. The only true 
thing he has ſaid upon the Subject hap- 
pens to be nothing to the purpoſe, which 
is this, That no Man can be * accaunt- 
able to God for more than the Light 
vouchſafed him has enabled him to 


perform: The Conſequence of which 


is only this, that if God had never of- 


fered the Coſpel to Mankind, thoſe who 


lired up to the Knowledge they had, 


mould have been accepted, as having 


done all that they were hound to do. 


But this will not prove that, now the 


Goſpel is offered, Mankind are not, or 
may not be, the happier for it; unleſs 


you will ſay, that all who ate not charge- 


able with Guilt, are therefore equally 


happy; which Were to confound all Or- 


— 


ders and Degrees of Happineſs in the 
World, and to level the Condition of 
Men with the Condition of Stocks and 
Stones. Ne. : 

His laſt general Principle under this 


Head is, That the Goſpel, by multiply- 
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ing Laus, has encreaſed the Hazard of 
offending ; which is juſt as good an Ob- 
jection againſt all the wiſe and whole- _ 
ſome Laws in the World, as it is a- 
gainſt the Goſpel, The more Laws 
there axe, the more Obligations there 
| muſt be; and the more Obligations 
there are, the more particular Inſtances 
there muſt alſo be, againſt which you 
may poſſibly tranſgreſs: And yet Laws 
(be they many, or be they few) may be 
Þ contrived. that Mankind ſhall be the 
better and the hapvier for them, or Go- 
verpment is the moſt idle thing in Na- 
ture. I defire the Gentleman to conſi- 
der a little what thoſe Laws of the Go- 
ſpel are which give him ſo much Uneaſi- 
neſs, and to what purpoſe they were in- 
tended to ſerve. He calls them arbitrary 
Commands; but it has been ſhewn that all 
the Laws of the Goſpel have a dire& 
Tendency to promote Natural Religion ; 
and will you then ſay that Natural Re- 
ligion is leſs ſecure, by means of the 
Goſpel? Or can the Hazard of breaking 
any Law be increaſed by thoſe very 
Methods which have a direct Tendency 
to lead Men to obſerve it? Tis true; 
Men may trangreſs the Laws of Religi- 
on, in ſpite of all the Means provided 
, by the Goſpel, But even in this Nt 
Ce . „ 
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the Goſpel offers a Remedy, which the 
Law of Nature does not provide. What 
then is the Ground of all theſe Com- 
plaints? Why, the Laws of the Goſpel 
may be miſtaken : Very well; and fo 
Men may miſtake any other Laws, and 
dayly do ſo. But let us ſuppoſe the 
worſt, and ſay, that they are miſtaken : 
What follows? Why, (fays the Objector) 
eternal Damnation. Where did he learn 
this? Not from the Principles of Na- 


tural Religion, according to which, he | 


ſays, Men are not accountable for their 
Miſtakes; nor yet (as I am perſuaded ) 
from the 'Goſp el. If Men wilfully break 
the Laws of The Goſpel, it can be no 
Objection, I hope, that God will inflict 
the Penalty: But if Men offend ign- 
rantly, there is juſt the ſame room for 
equitable Allowances under the Goſpel, as 
there would have been without the Go- 
ſpel; and Revelation, though it pre- 
ſcribes Laws to Man, yet does not ſet 
Bounds to the Mercies of God. But 
if reſtoring Mankind from his corrupted 
State is of ſuch Wr it way be 
asked, 

. Why did not God adninifter the Re- 
medy at ALL TIMES and to ALL PExsOoNS? 
What if this Queſtion is not to be an- 
ſwered? Will it. follow, that Revelation 


was 
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| was not wanting, or that it is the leſs 
uſeful to thoſe to whom it is youch- 
ſafed? If of two poor Men you relieve 
ole of but one, can it be ſaid that one is not 
relieved? Or ſhall he, becauſe the o- 
ther was left unproyided, throw the 
Money back in his Benefactor's Face, 
and ay, I have no Occaſion for it? The 
| Compariſon reaches ſo far, I think, as 
to ſhew, that if it can be proyed by good 
Reaſons that Revelation is a neceſſary 
Means to reform Mankind, the want of 
| Univerſality ought never to be admitted 
in prejudice againſt its being received 
wherc-eyer it is offered: And indeed 
the Objection, if it has any Weight in 
it, falls not upon Revelation, but upon 
the Author of Revelation. But in vain 
is it urged againſt one or the other: 
For, as Dr. Clarke has obſerved, * tho 
the Conſideration of the manifeſ} n. 
ption of Human Nature ſhews tee Waxrt 
2 vine Reuelation it does not fol- 
from hence, either that God 35 ABSO0- 
LUTELY BOUND fo mike ſuch a Revelation; 
or, that if he makes it, it muſt be equally 
made to all Men. Were the granting 2 
Revelation an Act of Juſtice, it muſt 
have been made to all Mep; but as it 
is an Act of Mercy, God was at liberty 
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to ſhew it ſooner or later, to all, or to 


ſome, according as he in his Wiſdom ſaw 


would be moſt agreeable to the ſettled 
Rules and Meaſures of his Providence. 
In anſwer to all this, the Gentleman 
asks, * What other Reaſon have we to 
ſay God is obliged to do any one thing hat- 
ever, but that tis agreeable to the na- 
tural Notions we have of bis Wiſdom and 
Goodneſs, and to the Dictates of Nature 
and Reaſon for him ſo to do? The Occa- 
fion of his asking this Queſtion is, be- 
cauſe Dr. Clarke has ſaid, that it was 
agreeable to the Diftates of Nature and 
right Reaſon, to expect or hope for a di- 
vine Revelation; and his Intention is to 
deny that there is any Diſtinction to be 
made between Juſticec and Mercy in 
God. To clear this Difficulty, let it be 
obſerved, that, ſtrictly ſpeaking, God 
does nothing but what he is ohliged to 
do; that is, nothing but what, accord- 
ing to the eternal Relations of things, 
is fit and reaſonable to be done. But 
do but take thisalong with you, (which 
one would think it were no eaſy matter 
tor a Man to miſtake) that the infinite 
Wiſdom of God comp:ehends the eter- 
nal Relations or Fitneſſes of art things, 
whilft human Knowledge is confined to 
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ſome few Inſtances; and the DiſtinQion 
between Juſtice and Mercy will be plain 
beyond Contradiction. What w mean 
when we ſay God is obliged to do a 
thing, is, that he cannot do otherwiſe 
without contradicting the eternal Reaſons 
of things; which ſuppoſes, in thoſe In. 
ſtances, that the Underſtanding of Man 
is an adequate Meaſure of thoſe Reaſons, 
as, in many Caſes, certainly it is: Ay, 
if God commands a Man to ſee, it muſt 
be ſuppoſed that he has Eyes; if to run, 
that he has Legs, and the like; becauſe 
the Relations of things are thus far cer- 
tainly known to us, that it is abſurd to 
require the End where the neceſſ 
Means are wanting: This therefore is 
what we term Juſtice. But there arc 
other Caſes, in which the Relations of 
things, tho they are known to God, are 
not apparent to us: As, ſuppoſe a Man 
wants any thing, which if he had it 
would be much for his Advantage; God 
may give it him if he pleaſes: And if 
to his Wiſdom it ſeems fit and reaſon- 
able, we may in ſome Senſe ſay that he 
will find himſelf obliged to do it: Yet, 
ſince this Man's Wants are not the fin- 
gle Rule of God's Actions, and there 
may; poſſibly be Reaſons unknown to 
him, but known to God, why he ſhould 
| we wot 
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n Wl 2 ſupply them: Should God refuſe to 
ſupply them, n= would have nothing 
to impeach him with; and therefore if 
02 Wl God does ſupply. them he will call it 
Mercy. Confider Juſtice and Mercy as 
ons I they fubſift in Man, and they will be 
found diftinguiſhable exactly in the ſame 
manner. If I borrow a Shilling of ano- 
ther Man, and refuſe to pay it, this is 
Injuſtice ; becauſe the Reaſon why I 


But if T ask a Shilling of another Man 
as 4 Gift, Circumſtances may be ſo put 
that it he refuſes to give it me, he ſhall 
ſtand condemned before God and his 
own Conſcience, as having done a wrong 
thing: And yet, becauſe my Wants 
are not the fole Rule of his Behaviour, 
and every Man is ſuppoſed to be the 
beft Judge in what way to diſpoſe of 
his own Property, if he does give it me, 
it will not be Juſtice, but Mercy. 

It is no unreaſonable Demand then, 
I hope, if we expect that the ſame De- 
ference ſhould be paid in this Caſe to 
the Wiſdom of God, that is due in like 
Caſes to the Judgment of Man: And 
this is all that Dr. Clarke means. He 
ſuppoſes that the Wants of Mankind, 


were ſuch as afforded a reaſonable Ground 


Ms * for 


ought to pay it is plain and viſible: 


in conſequence of their corrupted State, 
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for them to wisu and norx (pray mind 
the Words, for they are the Doctors 
own) that God would grant them a Re- 
velation : But he does not go ſo far as to 
ſay, that the Reaſons are ſuch, as that 
ſuppoſing God had not granted a Reve- 
lation, we could have impeached him 
for it, and ſhewn that he had acted con- 
trary to what is right and fitting. The 
Reaſons, as they appear to us, are % 
ſtrong in favour of Revelation, as to 
lead a wiſe Man to think it vexy erOBABLE 
that the infinitely merciful and good God 
would actually vouchſafe to offerd ſach 
ſupernatural Aſfiſtance : This Dr. Clark: 
ſays. But that we could have been ab- 
ſolutely certain, antecedently, or from the 
Nature and Reaſon of things, that 
there neither were, nor could be, any 
ſuch Circumſtances reſpecting the gene- 
ral and ſettled Rules of Providence, as 
would make that which, the Wants of 
Mankind only conſidered, appear'd right 
and fitting, to be upon ſome other Ac- 
counts wrong arid unfitting ; this Dr. 
Clarke does not ſay ; nor can any one fay 
who is in his right Senſes. Upon Ex- 
perience of what God has done, we may 
reaſonably enough conclude what it was 
fit for him to do: But without this 
| Expe- 
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Experience we could have known no- 
thing with any Certainty. 

To come now cloſe to our Point: I, 
for ought that appears from the Nature 
of things, God might, without any 
Impeachment of his Providence, have 
denied us any Revelation at all; how 
can the Nature of things ſhew, that if 
he does think fit to grant it, he is obli- 


ged to grant it to all Perſons, and at all 


times? The Gentleman will anſwer per- 
haps, That the ſame Reaſons which 
make it fit that he ſhould grant it to 
ſome, make it as fit that he ſhould grant 


it to others. But how does he know _ 


this ? That the ſame Reaſons which ſhew 
it to be neceſſary for ſome, will ſhew it 
to be as neceſſary for others, may be 


granted. But ſince the Neceſſities of 


Men are not (as before obſeryed) the 
ſole Rule of God's Actions; it is plain 
that this Conſideration will not ſhew, 
that God is obliged to reyeal himſelf a- 
like at all times, and to all Perſons; up- 


on Suppoſition that there may be Rea- | 
ſons of Providence unknown to us, 
which make a different Method more 


fit and proper. Will the Gentleman 
now pretend to ſay, that it is impoſſible 
that there can be any ſuch Reaſons? 


Conſiſtently with common Senſe, and 


his 
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his own Conceſſion, he cannot ſay it; 
for he grants that * we have no Knowledge 
of the whole Scheme, Order, and State 
of things; the neceſſary Confequence of 
which is, that we can have no perfect 
Knowledge of the ſeveral Reaſons of 
Providence which ariſe from that Order. 
And yet this really lies at the bottom 
of all that he has ſaid: For what elſe 
can be the Meaning of ſuch bold Ex- 
poſtulations as theſe? + What human Le- 
giſlator, if he found a Defe& in his Laws, 
and thought it for the Good of his Sub- 
jects to add new Laws, would not promul- 
gate them to AI L his People? Or what 
Parent would af after ſo partial a man- 
ner, as the Doctor in a ſelf-confounding 
Scheme fu 'ppoſes the common Parent of 
Mankind has done; and not let A1 1 his 
Children know, as $800N A$ POSSIBLE, 
what was for their common Good ? Of 
what Weight, I ask, are theſe and a 
hundred ſuch Queſtions more, unleſs 
you ſuppoſe that we are as competent 
Judges of the Affairs of Providence, as 
we are of the Affairs of this World; 
and can as certainly tell what it is right 
for God to do in the Government of the 
Univerſe, as what it is right for a King 
to do in the Goyernment of his Sub- 
2 P, 304. T 7. 399. . 
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jects, or for a Parent and Maſter to do 
in the ordering of his Family? One 
would be tempted to think, that the 
Author himſelf went upon this Suppo- 
ſition, by the many peremptory Decla- 
rations he has given us of God's Deſigns. 
To inſtance in a few Paſſages before quo- 
ted. * The Deſign of God in communica 
ting any thing of himſelf to Men was their 
Happineſs This Deſign, he ſays, | 
OBLIGED him at ALL times ALIKE fo com- 
municate it to them. A little aftes he 
ſays, that God at all times intended Man- 
kind that Happineſs their Nature is ca- 
PABLE of—And therefore he ſays, that 

+ the common Parent of Mankind has gi- 
ven ALL his Children, even thoſe of the 
LowesT CAPACITIES,* and at ALL TIMES, 
ſufficient Means of diſcovering waateves. 
makes for their pxeseENT and ruruxꝝ Hap- 
pineſs. Surely ſo many and fo great 
Abſurdities are not eaſy to be met with 

in the Compaſs of ſo few Words! That 
the Happineſs of Man is one End of all 
the Diſpenſations of Providence with 
reſpect to Man is true, and Dr. Clarke 
always ſuppoles it; yet he does not ſup- 
poſe, nor 1s it right to ſuppoſe, that 
mere Happineſs is the End of God's Diſ- 
penſations with regard to Man, or any 


P. 393. P. 362, 363. 
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other Creature; but Happineſs (as I 
ſaid before) under ſome certain Poſture, 
Order, and Scituation of Being. This 
is evident from the different Orders of 
Beings that are in the World, and the 
different Degrees of Happineſs alotted 
to different Creatures of the ſame Spe- 
cies, For if mere Happineſs were the 
only thing intended, all Creatures wou'd 
have ad the ſame Perfections, all the 
ſame Degrees of Happineſs: for one in- 


variable Deſign of Providence muſt have 
produced one invariable Effect. This 
being obſerved, let us examine a little 
the Particulars that follow. God (lays 
the ObjeQor) at all times intended Man- 


kind that Happineſs (that is, arr that 
Happineſs ) their Nature is capable of. 
If he means, that Man was ſent into 
this World only to pleaſe himſelf, it is 
caly to underſtand what he means by, 
what he ſo often talks of, following Na- 
ture, But let me ask him this Queſtion, 
Is he in want of any thing? If he is 
not, he may meet with hundreds every 
Day that are, and who conſequently 
have not all the Happineſs their Nature 
is capable of. To what purpoſe then 
is it to tell us, that God intended a thing, 
which Fact and Experience ſhews us he 


* See p. 409. 
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did not intend, or (which it is abſurd 
to ſuppole of God in any Caſe where his 
own Power alone 1s concerned) that if 
he did intend, he intended it in vain ? 
If God intended Mankind at all times 
all that Happineſs their Nature is capa- [ 
ble of, * we muſt allow ( ſays the Ob- 
jector) that at all times he has given them þ 
Tue Means of obtaining it by the Rules 1 
he has preſcribed them for their Conduct. 1 
Very well, Sir! And is it true then I 
that God has at 'all times given theſe | 
Means? With reſpec to the preſent Hap- 
pineſs, it is certainly aot true; and why 

muſt it needs be true with reſpect to the 
future? Or why is it not conſiſtent with 

our natura] Notions of God to ſuppoſe, 
that as he has conſtituted different States 
and Degrees of Happineſs for Men in 
this Life, ſo he may have ordained as 
great a Diverſity in the next? But why 
does the Gentleman ſtop with ſaying, 
that God intended to. Mankind, at all 


times, all that Happineſs their Nature 1s 
l capable of Would it not be juſt as 
f good Senſe to go a ſtep farther, and fay, 
f that he intended to give them a Nature 
- capable of enjoying all the Happineſs Ou- 1 
l NIPOTENCE GOULD Eso. ? The true We 
, Conſequence of which Principle would 1 


P. 393. : us 70 
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be this, That no Time would be aſſign- 
able in which Mankind did not exiſt in 
a State capable of cnjoying the moſt 
perfect Happineſs; and what is ſaid of 
Mankind may as well be {aid of all other 
created Beings in the Univerſe that are 
capable of Happineſs. But this again 
is falſe in Fact and Experience: For 
though no Time can be aſſigned, in which 
God could not have created the World, if 
he had pleas'd; yet an Eternity had 
paſſed before he did in fact create it; 
and tho' he could have made all Creatures 


capable of the moſ# perfect Happineſs, 


yet he has in fact placed them in diffe- 
rent Ranks and Degrees with reſpect to 
Happineſs. If any will preſume to ſay, 
that this Order of the World contradicts 
the Reaſon and Fitneſs of things, and 
ought to have been otherwiſe, they are 
not DersTs, but Arnis rs; and with 
ſuch at preſent I have nothing to do: 
For it muſt be remember'd, that the 
Argument lets out upon the Suppoſition 
of the Being of a God, ( that is, of a 


wiſe and good Creator and Governor of 


the World) as a Principle allowed on 
both Sides. This admitted, let the 


Gentleman tell me, why God was obli- 
ged to diſpenſe the Happineſs of the 
REepemeTION (in his Phraſe) as ſoon 95 

pOSSI” 
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1- pos$IBLE, any more than he was obliged 
in to diſpenſe the Happineſs of the CxRA“ 
ſt TION 4s ſoon as poss1BLE? Or why, when 


of in creating the World he was at liberty 
er to deal out Happinels gradually and 


re unequally among his Creatures, he may 
un not in reſtoring the World be allowed, if 
or he pleaſes, to purſue the ſame Meaſures? 


ich Theſe are Queſtions proper to be asked 
„if in this Caſe, and which I ſhall leave the 
Objector to conſider of at his Leiſure. 
And if he has but that Humility and 
Honeſty of Mind, which may be learn'd 
from that natural Religion which he talks 
much of, but (J fear) little underſtands, 
Lam perſuaded he will not find it diffi- 
cult to ſee the true Anſwer, 

As to what he ſays farther, That the 


his Children, even thoſe of the loweſ? Ca- 
pacities, and at all times, ſufficient Meas 
of diſcovering (for TxzEMsELvEs, I imagine, 
and without any Helporlnformation from 
others) whatever makes for their preſent 
and future Happineſs This indeed is a 
maſterly Stroke, and ſtri kes to the bot- 
tom. It ſets aſide human Laws as well 
as divine, and will make the Fudge and 
the Juſtice as inſignificant as the Par/52 
of the Pariſh. But let us conſider in 
other Inſtances, how able Men of the 


common Parent of Mankind has given all 


N 2 loweſt 
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| loweſt Capacity are to provide for their 
_ preſent Happineſs. Health is certainly 
one of thoſe things which make for a 
Man's preſent Happineſs ; yet there are 
many of ſo low a Capacity, as not to be 
able to di/caver how to cure themſelves 
of any Diſtemper. Riches, I ſuppoſe, 
may be reckon'd another; yet there are 
many who know not either how to get 
/ an Eſtate, or how to keep it, without 
the Aſſiſtance of others, who ſee farther 
than themſelves. And ſo in a hundred 
other Inſtances, which any Child can 
help him to. Now if God has not gi- 
ven to every Man ſufficient Means to 
diſcover for himſelf every thing that 
makes for the Happineſs of this Life, 
why muſt it needs be ſaid, that he has 
given to every Man ſufficient Means to 
diſcoyer whatever makes for his Happi- 
neſs in the next? But take Mankind 
with all the Help that he can procure; 
all that can with any Reaſon or Truth 
be ſaid is this, That God has given to 
every Man ſufficient Means to come at 
% much Happineſs, as xs in his Wit 
dom, from time to time, and at al 
times, thought fit to beſtow upon him. 
And that any Conſequence will follow 
from hence in Prejudice to MM 
| A 4 2 
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let the Objector ſhew when he is able. 
It may be asked, 1 

4. How' can Revelation i ene 4 
proper Remedy to-the Corruptions of Man- 
kind, when this Effet} is fo little: ſeen in 
Experience ? Upon this Argument the 
Objector ſeems to triumph If (fays he) 

Revelation was abſolutely neceſſary to re- 
cover Mankind out of their univerſally de- 
generate and corrupted State, and replace 

them in a State ſuitable to the original 
their Nature Muſt not 
Revelation hade had its intended Effett, 
and made Chriſtians —— much more per- 
feft and excellent than Men conid poſſibly 
be when under Times 4 unavoidable Cor- 
ruption? And: yet the Doctor, having 
taken a large Paſſuge from Cicero, where 
the Orator very nn deſcribes the 
great Corruptions of urs Time = makes 
this Remark, T hat « 2 livelier Deſcri- 

« ption of — corrupt State of 

« — 4 Nature is not eafy 10 be met 
« with,” which, I think, is ſufficiently 

ING that human Natare at preſent is 
17 from being exalted to ſo high a State 

Per e#on, Or IN THE LEAST MENDED. 
he Gentleman thinks, it feems, that 
notwithſtanding the ſuppoſed Virtue of 
the Goſpel to reform — the 


v7, 402. W id 
OTid 


94 A Defence of Dr. Clarke, Se. 


World is not one jot the better for it; 
and he would be very glad to perſuade 
you that Dr. Clarke was of the ſame O- 
pinion. But what does the Doctor ſay? 
Why, that the Deſcription which Cicero 
gave of human Nature in his Time, a- 
grees with the corrupted State of Man- 
kind in this: Very well; and whoever 
looks into the Paſſage of Cicero cited by 
Dr. Clarke, will find that it does. But 
what then? Did the Doctor mean to lay, 
that the State of Mankind is not in 
. the leaſt mended by the coming in of the 
Goſpel? No ſuch matter. He ſpeaks 
here of human Nature as ſach, or ab- 
ſtrated from any Influence or Improve- 
ment from the Goſpel: And in this 
Senſe it is certain that human Nature is 
now, and was then, exactly the ſame. 
But ſo far is he from affirming that in 
Fact and Experience Mankind have re- 
ccived no Benefit from the Goſpel, that 
he maintains the direct contrary, and 
that in the ſtrongeſt Terms. We may 
(ſays he) /afely appeal, even to our Ad- 
2 themſelves, whether the Teſti- 

mony of Chriſt —— concerning the Immor- 
tality of the Soul, and the Rewards and 
Puniſhments of a f a future State, have not 
had 9 a nding all the Corruptions 

© ©, $11. 
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of Chriſtianity) viſibly, in Experience and 
ect, 4 greater and more powerful In- 

fluence upon the Lives and Ations of Men, 

than the Reaſonings of all the Philoſophers 

that ever were in the World —— Whether 
in Chriſtian Countries, (at leaſt where 

Chriſtianity is profeſſed in any tolerable 

Degree of Purity) the generality, even 
of the meaner and moſt vulgar and igno- 
rant People, have not truer and worthier 
Notions of God, more juſt and right „ 
. concerning his Attributes and Per- 
fections, a deeper Senſe of the Difference of 
Good and Evil, a greater Regard to moral 

Obligations, and to the plain and moſt ne- 

ceſſary Duties of Life, and a more firm 

and univerſal Expectation of a future State 
of Rewards and Puniſhments, than in any 
eathen Country any conſiderable number 
of Men were ever found to have had. 
he Doctor is thus far certainly in the 
right, that the Nature of God, and the 

Duties of Religion are much better, and 

more generally underſtood, in Chriſtian 

Countries than in Pagan. And as to 

Practice, though we cannot in this re- 

ſpe& ſay as much in behalf of Chrittians 

as we could wiſh, yet, I hope, there is 
yet Virtue enough left among us to ſhew 
that the Goſpel has not been (as this Gen- 
tleman would repreſent the Caſe) en- 
Re tirely 


96 A Defence ꝙ Dr. Clarke, &c. 
tirely without Effect. View the Lives 


_ , of the firſt Chriſtians, and the Power of 


the Goſpel in reforming the Manners of 
Men will be viſible beyond contradicti- 
on: And if the Goſpel has not now. e- 
very where a proportionable Effect, this 
will ſhew indeed that Men are grown 
worſe, but the Value of the Means will 
be juſt the ſame. And, probably, had 
the Goſpel never been publiſhed the 
World in general would have bcen by 
this time in a much more deplorable 
Condition than it is. It is very certain 
that Chriſtianity, for ſome hundreds of 
Years, made a conſiderable Reformation 


115 in the World, and does ſo in Multitudes 


every Day: And if ſome Corruptions in 
Chriſtianity have given a Handle to 
bad Practices, it is certain there are as 
bad Practices at leaſt in other Places, 
where no ſuch Occaſion has been admi- 
niſter d. So that I cannot ſee that Chri- 
ſtianity has, upon any account, done 
any Hurt to balance againſt the Good ; 
becauſe thoſe bad Men who abuſe the 
Goſpel to bad Purpoſes, would certainly 
have abuſed Natural Religion to as bad, 
and actually do ſo; for there is no ſuch 
thing as abuſing the Goſpel, without an 
Abule of natural Reaſon too,” We are 
on this Occaſion often put in mind of 

the 
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the Corruptions of Popery, in view of 
which I preſume it is that the Gentle- 
man obſeryes, that what in moſt Places 
paſſes for the Chriſtian Religion has 
transformed this ſocial and benign Crea- 
ture (Man) into one fierce and cruel; 
and made him ati with ſuch Rage and Fu- 
againſt thoſe who never did or deſigu d 
im · the leaſt Injury, as could not have 
enter d into the Hearts of Men to conceive, 
even though they were in the Doctor's un- 
avoidable State of Degeneracy and Corru- 
tion. It ſhould be obſerved here, that 
the Objection, as the Gentleman him- 
ſelf has ſtated it, does not lie againſt 
the Chriſtian Religion, but againſt what 
paſſes for the Chriſtian Religion; i. e. not 
againſt the Goſpel, but againſt ſome- 
thing elſe, which is miſtaken for the 
Goſpel ; and from the Corruption of the 
Goſpel, no doubt, much Miſchief may 
and does ariſe. But, pray, Sir, Are 
there more Murders and Outrages com- 
mitted in France or Spain, than in Tars 
tary or the Indies? Or, cannot it eaſily 
enter into your Heart to conceive, that 
Men brutiſh and ſavage in their Diſpo- 
ſitions will find Ocaſions to harraſs and 
oppreſs their Fellow-creatures, whether 
they haye a Religion to quarrel about, 
EY O or 
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or whether they have none? If you can 
give Inſtances of Cruelties practiſed in 
Chriſtian Countries, in conſequence of 
miſtak en Principles grafted upon Chriſti- 
anity; Ican give you Inſtances of as great, 
or greater, practiſed in other Countries 
where the Goſpel is not known: And 
if, in one caſe, this is to be admitted, as 
an Argument to ſhew that Chriſtianity 
is good for nothing, it muſt be as good | 
Proof, in the other, that Reaſon is good 
for nothing neither. It is very certain, 
that as Multitudes every where uſe the 
Reaſon given them by God, they would 
have been, if not more a/c al, at leaſt, 
more harmleſs Creatures without it. But 
as the univerſal Deſtruction of Reaſon 
would infer a much greater Evil, ſo 
would the aboliſhing the Goſpel. It 
would put an End to ſome particular 
Grievances, of which the Goſpel has 
been made the Occaſion by ignorant or 
wicked Men, but ' it would open the 
way to a 58 and more general De- 
pravity. I leave this Point upon the 
Judgment of every impartial Reader; 
and ſhall only obſerve, that if the 8 
tleman could prove (as well as aſſert) 
that the Corruptions of the Golpel have 

* P. 407. 


been 
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been more fatal to the Happineſs of Min- 
kind than all the Superſtitions of the Pa- 
gan World, nothing would follow from 
it which can ſtand 48 any juſt Prejudice 
againſt the Goſpel. Ir will ſhew (as 
I faid before) the Badne/5 of Mankind, 
not the Impropriety of the Means, which 5 
(in all Cafes where Free- Agency is con- 
cerned) has no Dependence upon the 
Effect as in Fact it is, but as in .* 
it night and ought to have been. You 
may ay indeed, that God, who foreſaw 
that theſe Means would not prove effe- 
Cual, might have provided other Means 
that mould; and ſo he might. But to 
all Objections of this ſort it will be a 
ſufficient Anfwer to lay, that God js 
wiſer than Men, and it belongs to none 
but himſelf to determine how far it is 
proper for him to go, and where he is to 


. op, in ſuch Caſes as thele. It quay be 
asked, 


5. Whether, ſince it is allowed on all 
hands that the 207 itſelf is greatly cor- 
rupted; and in moſt, if hot all Places 
where it is profeſſed, comes much ſhort 6 7 | 
its intended Het, we may not as erat] 
plead for the Neceſſity cf a new Level. 
tion, to remedy theſe Corruptions, as we 
Babe pleaded for rnis Revelation to reme- 

O 2 dy 
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dy the Corruptions of Natural Religion? 
The Objectdr, ſpeaking of the vile Max- 
ims of ſome Chriſtians, asks, * What 
leſs than anew Revelation can expoſe 
their Expoſitions, and explain away their 
Explanations of the preſent Revelation ? 
And a little after he ſays, We have no 
great Reaſon to hope it will ever be ſo 
well with Mankind, but that there will 
always be too much room for ſuch Argu- 
ments as the Doctor urges from the Cor- 
ruptions of Mankind, for new Revelations. 
What he would have us underſtand by 
theſe Remarks, I preſume is this, That 
it is not reaſonable to ſuppoſe that there 
will for ever be a Neceſſity of new Re- 
velations; and yet that, according to 
Dr. Clarke's Way of arguing, we have 
little Reaſon to hope for the contrary ; 
that is, we haye little Reaſon to hope 
that the World will ever be /o free 
from Corraption, as not to afford Occa- 
ſion, to thoſe who are willing to make 
uſe of it, to argue for the Want of new 
Revelations. To this Objection J give 
this ſhort and plain Anſwer, viz. That if 
theChriſtian World is: not yet bad enough, 
it may in time be bad enough to make 
2 new Revelation neceſſary; and that 
| F. 46, 407. = 
even 
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even now, it would be unreaſonable to 

reject any further Revelation which 
might be offered as coming from God, 
merely upon a Pretence that no farther 
Revelation is wanting. The ObjeQor 
ſeems to be too fond of the Diſeaſe to 
wiſh for a Cure. But thoſe who un- 
derſtand the Value of true Religion 
wonld be glad to ſee it ſo prevail, 
that the whole Earth may be filled with 
the Knowledge of God, as the Waters co- 
ver the Seas. Then, and not till then, 
| (fo far as we can judge) will there be an 
End of all Uſe of farther Revelations. 
The Gentleman's Hopes, you ſee, will 
not carry him ſo far. I wonder not at 
1t; for natural Religion affords, no ſuch 
Hopes as theſe. But the Goſpel, which 
foreſaw theſe Corruptions, has alſo fore- 

told the Remedy, and teaches us to 
look for new Heavens and a: new Earth, 

wherein dwelleth Righteouſneſs; previous 

to which, there will be another great 

and -more glorious Manifeſtation of the 
Son of Man. When this Revolution 

will happen we cannot tell; for to us it 
belongs not to know the times and the ſea- 

ſens, which the Father has put in his own 
power. But come it will; and at ſuch a a 
time are we taught to expect it, when 
| N 


- 
0 - 
” 1 — „ . „ 
— a — 4 
— a — — - - — _ — — 

— _ 

— — — — Co —— 2 2 — — — 

—— IE = ar _ 3 - va * * 
— ——— —— ́E——— . En £ 8 2 — — — 


1 
Fe 
[SY 
1 
| 
: 
: 
: 
: ' 
1 
1 
pl 
®E i 
. 
10 
I 
* 
} 
ſe f 
1 
1 
19 
1 
1' 8 
, 14 
+; 
3:8 
4. 
„ 1 
=. * 
14 0 
[ l 
1 "ey 
12 


102 A Defence of Dr. Clarke, Ge. 
the Son of Man ſhall not find Faith apon 
the Earth. Theſe Gentlemen ende 

may poſſibly be preparing the Way to 
this great Change; how much to their 


own Profit, it behoyes them to con- 
ſider. 


1 haye now a with the Argument 
ſo far as Dr. Clarke is concerned in it, 
and ſhall conclude with one Obſervation 
relating to the general Method in which 
this Writer has attempted to ſubvert 
the Goſpel. The true Method, one 
would think, were to begin with the 
Evidence, and to ſee whether it is ſuffi- 
cient, or not ſufficient, to bear the Weight 
that is laid upon it. If it is got, the 
Argument againft Chriſtianity will come | 
very ſtrongly thus —— The Goſpel wants 
ſufficient Evidence to prove it to be a Re- 
velation Therefore we are not bound 
to accept it as ſuch. But this Gentleman 
drops all Conſideration of the Evidence, 
and argues thus : -——The Goſpel is unne- 
cefſary and uſe 5 ——— Therefore there 
can be no Evidence for jt, No doubt, 
if it could be / Tae ee that 
the granting the Goſpel Revelation is 
unworthy the Wisdom and Goodneſs of 
God; it would follow, that the Goſpel 


could 
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could not come from God, becauſe God 
cannot do any thing that contradicts 
Wiſdom and Goodneſs. But the Proofs 
offered in this Caſe, if they are not di- 
rect Miſtakes, are at beſt but Preſumpti- 
ons; and be Preſumptions in any Caſe as 
ſtrong as they will, the Evidence on the 
other Side, if it be plain and clear, will 
always be ſtronger. I ſay the fame thing 
of all Difficulties which affect the inter- 
nal Conſtitution of the Goſpel Revelati- 
on, either in the hiſtorical, or in the 
deFrinal Parts of it. Many of theſe are ' 
ſuch as will admit of clear and rational 
Solutions, and theſe are not real Diffi- 
culties: And if there are ſome that will 
not, yet ſo long as they are bat Difficul- 
ties, (that is, ſo long as there is room 
to ſuppoſe that they might poſſibly be 
ſome way or other accounted for, tho 
for want of ſufficient Knowledge in ſome 
particular Circumſtances relating to 
them we cannot account for them) they 
muſt give way to plain and direct Proof, 
What I mean to bring you to is this: 
That all Objections againſt the Goſpel 
ſhould be conſidered, not- ſeparate from, 
but in Conjunction with, the Evidences 
for it; and whoever will proceed in this 
cquitable manner, and weigh theſe 
| things 
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things in an even Balance one 
the other; will, I am perſuaded, find 
theſe Evidences ſo much to preponde- 
rate, that it will appear to be 15 more 
reaſonable to embrace the Goſpel, againſt 
all theſe Objections, as a divine Revela- 
tion, than, for the fake of ſuch ObjeQi»: 
ons, to reject it as an Impoſture. f 


F. TI u IT S. 


1 Publiſh'd by the Fe Author, : 


Diſcourſe concerni ng the Uſe PE 
Advantages of the Goſpel Revela- 
tion; as it was deliver'd on ſes ſeve⸗ 
ral Sundays, at the New Chapel in the 
Broad Way, Weſtminſter, In which are 
obviated the principal Objections con- 
tain d in a Book, entitI'd, Chri/tian#y 
a, old as the Creation. Printed for 
J. Pemberton. 


